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PREFACE 


The following pages are merely a re- 
print of some paragraphs that a few years 
ago appeared in the columns of the 
Christian and Missionary Alliance.” This 
may account for their condensed form as 
well as for the incoherence of some of the 
different parts. 

It has been the endeavor of the author 
to present that important, but much- 
vexed subject of Divine Healing, not in 
the light of experience of centuries past, 
but in the light of the word of truth. Be- 
ing established there, the common exper- 
ience may even not be conformed to it 
(Luke xviii. 8), and yet its truthfulness 
will stand impregnable. 

It is the sincere hope of the under- 
signed that these pages may redound to 
the honor and glory of Him who styled 
Himself most significantly, the “Physi- 

cian” (Matt. ix. 12). 
J. H. O. 


INTRODUCTION 


The Word of God gives us a better di- 
agnosis of human disease than the best 
medical books written by the human 
mind. The Scripture tells us that disease 
comes from the wrath of God. We read 
in the ninetieth Psalm, verse seven, “We 
are wasted away by Thine anger.” Death 
is the penalty of sin, and disease is just 
the beginning of death. 

While sickness is not attributed to any 
particular sin, in every case, yet it comes 
to us in consequence of the sin of the race, 
and the judgment of God upon it. Job’s 
sickness did not come because of a spe- 
cial sin, but because of sin as a principle, 
and if sin had not entered into the world, 
we should not have known disease. 

In the twenty-seventh chapter of the 
book of Numberr, it is said that Zelophe- 
had died for his own sin, although he 
sinned not among the Israelites in the re- 
bellion of Korah. It is evident, therefore, 
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that his death was connected in some 
way with his sin. 

Then it may be observed that disease 
in its nature partakes of the nature of 
wrath. It produces feverishness, disturb- 
ance and unrest. The very word “di- 
sease” means disharmony. “In Job xxxiii. 
19, the term translated “chastened with 
pain” means in the Hebrew, unrest, dis- 
turbance, conflict. On the other hand, 
health is called peace. In Genesis xxix. 
6, the literal translation is, “Is peace to 
him?” “Ig he well?” it is translated in 
our version. 

Divine healing brings into all our phy- 
sical frame, peace, tranquility, balance, 
composure, and the sense of God’s de- 
lightful life and presence. From all this 
we may learn: 

1. That the wrath of God is the ground 
of disease. But we read in the New Tes- 
tament that Christ bore the wrath of 
God for us and as He bore our sins, so 
He has borne that in which it asserts it- 
self, disease. So it is evident that His 
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death avails for the removal of that part 
of God’s wrath which is in our body. 

2. Christ is “The Prince of Peace,” and 
He says, “My peace I give unto you.” 
This must include our body as well as our 
soul. Health is called in the Bible, peace. 
Christ is our peace bringer and our 
health bringer. 

3. Disease is the beginning of death. 
Christ, on the contrary, is life, and so as 
the Life, He is the remedy for death and 
disease. 

Wherever there is the shadow of death 
moving on to the grave, Christ is there to 
meet it with His life. He did not intend 
that only our soul should receive His life. 
Indeed, it is only in the body that that 
life can be made fully apparent, and it is 
necessary that His life should be made 
manifest in our body, in order that He 
may be fully glorified in us, and that ev- 
erybody may see it. 

You may say, “Oh, yes, our body shall 
be glorified when Jesus comes in the res- 
urrection!” Well, none of us are wait- 
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ing for heaven to give us all our spirit- 
ual life. We claim it here, and we expect 
it here in the life of Jesus for our souls. 
Why should we not have it in our bod- 
ies? We know there is more in heaven 
for our souls, and there should be for our 
bodies also. 

This is just what Divine Healing is. It 
is the physical earnest of the coming res- 
urrection. 


Chapter 1. 
DISEASE IN THE LIGHT OF SCRIPTURE 


HERE are four things which the Bi- 
ble tells us about sickness: (1) It 
points out to us the cause or source 

of it; (2) it describes to us its real nature; 
(3) it indicates to us its essential process, 
and (4) it shows us the method of heal- 
ing disease. , 

I. The Cause of Sickness. 

According to Gen. i. 27, the first man 
was created in the image of God. This is 
generally understood to mean that, ag 
far as his body was concerned, he was 
created with a normal, perfectly healthy 
body. It is true, as the sequel shows, that 
it was formed with a view to the possi- 
bility of becoming diseased; but, primar- 
ily, it was divinely built without the least 
germ of weakness. Sickness was not an 
essential part of the constitution of man, 
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no necessary development of the human 
being. The germ of disorder had to be 
infused into the body ef the first man 
from without. The fact that Adam was 
created after the image of God excluded 
every actual sickly condition from the hu- 
man system (Gen. i. 31). 

It is, however, too apparent that the 
whole human race, without a single ex- 
ception, is subject to degeneration and 
disease. Hence, it must have become 
sickly. How this has come about we 
learn from Gen. ii. 16, 17, and Gen. iii. 
Here three facts are clearly stated. First 
of all, we are informed that disease and 
death followed directly on the disobe- 
dience of Adam and Eve in Paradise. 
From the very moment in which our first 
parents, through disobedience, sinned 
against the express command of the Cre- 
ator, man began to be infested with the 
germs of feebleness, sickness, dissolution 
and death. This is the meaning of Gen. 
ii. 17, “In the day thou eatest thereof, to 
die, thou shalt surely die.” The moment 
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_ of eating became the moment of becoming 
sickly, the commencement of dying. 

Sickness, therefore, has its root in a re- 
bellious act of the spirit of man. The di- 
sease of mankind began in the spiritual 
part of the first man, and extended its 
dissolving influences to his psychical as 
well as to his physical nature. The ex- 
isting harmonious and healthy relation 
of the spirit of man to his Maker was, 
first of all, disturbed and perverted, and 
this perversion, in consequence of the 
close relation of the spirit of man to his 
physical nature caused a similar disturb- 
ance between the different parts of his 
body; spirit, soul and body became di- 
seased, each according to its specific na- 
ture. 

This apostacy of man from his God, ho- 
ly Scriptures denominate spiritual death; 
or, a state of a sickly, disturbed life of 
the sou] and spirit after the fall, which, 
finally, may end in eternal death. Hence, 
we read in I. Tim. vi. 4, 5, of a sickly 
striving of the mental part of man after 
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a vain, unnecessary knowledge; and of 
men corrupted in their mind, compare II. 
Tim. iii. 8. The prophet Jeremiah, xvii. 
9, tells us of the heart of man in its natur- 
al condition, that it is umeven, rugged 
(compare Isa. xl. 4; Psa. cxxxi. 2), and 
deadly sick. 

Thus we see that, in consequence of the 
disobedience of the first man, the relation 
of soul and spirit to God, to themselves, 
and to the physical nature of man, has 
been totally perverted in direct opposi- 
tion to the will of the Creator, and to the 
original destiny of man himself. But as 
soon as soul and spirit became ethically 
perverted, the body lost its normal state 
and became sick. Since that time this di- 
seased condition of man is inherited by 
the whole ‘human race—all mankind has 
become sick through the disobedience of 
Adam and Eve. 

2. There is, however, also an immedi- 
ate cause of sickness. The history of that 
painful and eventful fall of man disclos- 
es to us the fact that it was brought about 
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by the instigation of Satan. That is, in 
other words, that tempter caused man to 
become an object of the curse pro- 
nounced over every transgression of the 
injunction given (Gen. ii. 17). Hence, the 
devil holds “the power of death” (Heb. ii. 
14). This being so, it is evident that the 
last cause of sickness must be traced 
back to Satan; for death, the penalty for 
sin, is but the final issue of disease. With- 
in the sphere of all created beings, Satan 
was the first one who brought about in 
man, through temptation, the reality of 
sinning which before that time had ex- 
isted only in the form of a possibility to 
sin. But accomplishing that, he became 
the final creatural source of disease and 
death in man. Yea more, man, in conse- 
quence of his yielding to the temptation 
of Satan, put himself into a servile rela. 
tion to the powers of the invisible realm 
of darkness. He has not only become an 
object of the law of death, wielded by the 
prince of death, but he also exposed him- 
self to such direct influences of his de- 
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ceiver which, under circumstances, can 
cause physical derangements. The most 
severe form of such Satanic influence up- 
on man is found in the demoniacal pos- 
sessions, which open to us an insight into 
the appalling power which Satan exerts 
over man even in his physical condition. 
Purely physical ailments are represented 
as the direct consequences of the demon- 
iacal inhabitation or of Satanic influence, 
as, for example, elephantiasis, Job ii. 7; 
blindness and muteness, Matt. ix. 32; xii. 
22-24; lunacy and epilepsy, Luke ix. 39, f; 
Mark ix. 18, 20, ete. 

_ Of course, this power is not absolute, 
but dependent on divine permission as it 
is exercised by the just and gracious will 
of God. 

Satan, then, is directly the cause of spe- 
cific bodily ailments and disturbances; in- 
directly, however, the source of sickness 
in general. 

This, however, is only true as far as the 
creatural causation of the physical disor- 
ders of mankind come into consideration. 
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For, according to Gen. ii. and iii. there is 
still a higher, super-creatural reason for 
the entrance of disease into this world; 
and that is the manifestation of the pun- 
itive will and justice of the Holy God. 
Otherwise this is called the wrath of God 
over sin. In this respect Moses, on behalf 
of weakened Israel in the wilderness, 
makes this confession: “We are con- 
sumed (wasted away) by Thine anger and 
by Thine wrath are we troubled. Thou 
hast set our iniquities before Thee, our 
secret sins in the light of Thy counte- 
nance” (Psa. xe. 7, f.). God’s holiness and 
justice demands a retribution wherever 
His revealed will has been set aside. 
Hence we are expressly informed in Gen. 
ii. 17; iii. 19, that the penalty for sin 
would be death, and that in a threefold 
aspect: as a perversion of the spirit in 
its volitions, a disorder of the soul in its 
desires and affections, and disturbances 
among the members of the body, finally 
leading to dissolution. The punitive at 
titude of God is, therefore, the final, fun 
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damental cause of all disease. In this 
sense God is said in Isa. xly. 7, to be the 
originator of evil as well as of good; of 
course, not of evil as a moral act, but as 
a punishment for gin. 

II. The Nature of sickness. 

The fact that disease is the effect of the 
energetic assertion of divine wrath, finds 
even expression in some of the desig- 
nations of the various disturbances of 
our physical nature. Scripture speaks 
of fever (Deut. xxviii. 22; extreme 
burning (Lev. xxvi. 16; Deut. xxviii. 
22); of boils (Ex. ix. 11); of the 
botch of Egypt (Deut. xxviii. 27, 35; comp. 
Mark viii. 15; Luke iv. 39; John iv. 52; 
Acts xxviii. 8). But it will be noticed 
that the symptoms of all these human 
ailments correspond exactly to the fun- 
damental qualities of wrath in its human 
form, and as seen from a human stand- 
point. There is in both a feverish, fiery, 
burning excitement disturbing the bal- 
ance of the physical powers. 

Disease is always a strife (rib) between 
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different parts of one and the same body; 
or a disturbance of the harmony existing 
between its various members (Job xxxiii. 
19). This condition is just the opposite of 
that which the Scriptures otherwise call 
well-being, health; a word which in the 
original usually denotes peace, harmony 
(shalom, Gen. xxix. 6). A healthy body is 
harmonious in its different parts; there 
is peace between its members; but as soon 
as through outward or inward influences, 
the harmonious relation of the various 
physical and mental powers to each oth- 
er is marred in the least, man becomes 
sick. 

This disharmony may be called forth 
in different ways. Very often the self- 
perversion of soul and spirit reacts on the 
body by either consuming it through sin- 
ful desires and impulses (II. Lam. xiii. 2), 
or by losing the preserving, upbuilding 
control over it. Violent affections are a 
fruitful source of human ailments, “Hope 
deferred maketh the heart sick” (Prov. 
xiii. 12). Saul accuses his surroundings 
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that none of them was so touched by his 
misfortune as tobe pained thereby (I.Sam. 
xxii. 8). The most intense form of sorrow 
is said to be desperate and incurable (Isa. 
xvii. 11; Jer. xxx. 15). Such passions and 
outbursts of affections very often enchain 
the spirit in a manner that insanity, mad- 
ness and mania set in (Deut. xxviii. 34). 

Besides, Scripture furnishes proof that 
even affections, not sinful in themselves, 
may produce physical disturbances. Day- 
id was so zealously concerned about the 
home of the Lord that his body was con- 
sumed (Psa. Ixix. 9; John ii. 17). The 
Bride of the Song of Solomon needs re- 
freshing because the intensity of her 
pure love had made her sick (ii. 5). The 
prophet is angry with them in Zion that 
are not grieved over the affliction of Jos- 
eph (vii. 6). Thus even holy affections are 
able to exercise an injurious influence up- 
on the physical condition of man, because 
the reciprocal relation of the inner and 
outer life of man has been disturbed by 
sin. 
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On the other hand, derangements of 
the body bring forth disorders of soul and 
spirit by disturbing and checking the 
mental capacities and activities; or by 
casting a cloud over them. In this way 
physical ailments may be at the bottom 
of the various forms of insanity, or, as 
the Scriptures designated these diseases, 
the alterations of the spirit and the heart 
(I. Sam. xxi. 13; Psa. xxxiv. 1; Dan. iv. 
13). 

It is, therefore, evident that man is lia- 
ble to become diseased as to his spirit, 
soul and body, and that each of these 
constitutional parts may again, when de- 
ranged, cause disorder in the other parts: 
Sickness is, indeed, a strife between the 
different members of one and the same 
body, otherwise forming a singular unit 
(Job xxxiii. 19). Holy Scriptures very 
significantly give expression to this gen- 
eral weak and disordered condition of 
mankind, by designating him after the 
fall “Enosh,” that is, one subject to weak- 
ness, frailty, sickness and death (Gen. iv. 
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26; vi. 1; Deut. xxxii. 26; Psa. vili. 5; Job 
iv. 17; xxv. 6). The original name 
“Adam” had nothing of a secondary 
idea of sickness or infirmity about it; but 
man became sickly and ailing in all his 
posterity. 

III. The Essential Process of Sick- 
ness. ; 

In Gen. ii. 17, the curse pronounced 
over the transgressionis in the words: “To 
die thou shalt surely die.” That is, as 
man became sickly from the moment of 
eating of the forbidden fruit, this inherit- 
ed state will finally, as far as the body of 
man is concerned, lead to its complete dis- 
solution into its primary elements, dust. 
When, however, the relatively healthy 
condition of man is interrupted by di- 
sease, then a quicker and an enlarged step 
towards dying is taken. Man finds him- 
self in a dying state from the moment of 
his being born into this world; but this 
natural process is very often accelerated 
by sickness, this unexpected and forcible 
disturbance of the healthy parts of our 
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bodies. Disease is always the beginning 
of the final end, or, as it has been called 
very appropriately: the lightning preced- 
ing death. Scriptures very plainly give 
expression to this fact by designating 
the recovery from sickness: living, (Jas. 
v. 3; II. Kings i. 2; xx. 7). 

Thus it will be seen that man from the 
moment of sinning, not only became mor- 
tal but dying. That he igs permitted to re- 
cover from sickness is the result of God’s 
mercy which has provided a healing. 

IV. Healing of disease. 

From the foregoing it is evident 
that sickness is a penalty inflicted by 
divine justice upon fallen man for sin, 
brought about by the instigation of 
Satan. But it is also apparent that, in 
consequence of a merciful interposition 
of divine grace, this penalty was not ex- 
ecuted to its full extent on the day of 
transgression (Gen. ii. 17). Man became 
mortal at the very moment of eating the 
forbidden fruit, but he did not die that 
moment. We further know from Scrip- 
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ture that this saving interposition of di- 
vine longsuffering, was the result of an 
eternally decreed plan of redemption, 
which, in due time, has been carried out 
in Christ Jesus. 

Now, the question arises, How far does 
that redemption extend? Does it com- 
prise those three essential parts of the 
human being, which have sinned and been 
perverted by sin, spirit, soul and body? 
Has the atonement, made for sin, merely 
been made for the spiritual nature of 
man, in order to deliver it from sin and 
its consequences? Or, does our physical 
nature also share in the saving results of 
salvation? 

As to our spiritual. nature. There is 
no doubt that the redemption work of 
Christ has secured to it a complete deliv- 
erance; but how as to the body? 

1. The position of the body in redemp- 
tion. 

It admits of no question that the phy- 
sical nature of man forms an essential, in- 
separable part of our being. It is alsu 
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evident from Scriptures that the redemp- 
tion of Jesus Christ purposes the restora- 
tion of the sinner in his totality, in all his 
parts. That, of necessity, includes his 
body. The following references fully sus- 
tain this assertion: 

According to I. Cor. vi. 15, our bod- 
ies are members of Christ. As such they 
are temples or santuaries of the Holy 
Ghost (v. 19). Consequently the bocy, in 
all its parts, has been redeemed for the 
Lord, to be exclusively His own and to 
serve His purposes; just as the Lord has 
become the possession of His children for 
body as well as soul (v. 13), Inasmuch as 
we are bought with a price, we are exhort- 
ed on that account to glorify God in our 
body (v. 20), or, as Paul in Romans xii. 2, 
expresses it: we are “to present our bod- 
ies as a living sacrifice, holy, acceptable 
to God.” Every Christian is to consider 
himself, with reference to his body, the 
seat of sinful desires and lusts, as hav- 
ing been “put to death with Christ,” as 
having died to sin, in order that also the 
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sinless, glorified life of Christ may be 
manifested in our mortal, dying flesh (II. 
Cor. iv. 10, 11). Even during our earthly 
pilgrimage the resurrection power of 
Christ and of His glorified life in heaven 
is to show its effects upon the earthly ta- 
bernacle of the true believer. Yea, more 
than that. Not only our spirit and soul, 
but also our “body is to be preserved en- 
tire, without blame, at the coming of our 
Lord Jesus Christ” (I. Thess. v. 23). The 
body of the redeemed, in other words, is 
to share, in the moment of its resurrec- 
tien, in the transformed, glorified corpor- 
eality of the risen Redeemer. From thig 
it follows, finally, that “God will wipe 
away every tear” from the eyes of His 
glorified saints, neither shall there be 
death, nor mourning, nor crying, nor pain 
(Rey. xxi. 4). 

Now, if anything at all can be deduced 
from these Scriptural references it is cer- 
tainly the following: (1) By virtue of the 
atonement made by Christ, the body of 
the believer has been brought into an in- 
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separable union with Christ and His glor- 
ified life. (2) In consequence of this close 
union, the indwelling Holy Ghost exer- 
cises a renewing, preserving and sanctify- 
ing influence upon the members of that 
body during its earthly estate. (3) The fin- 
_ al result of this union and influence is the 
transforming of the mortal, into an im- 
mortal, incorruptible, glorious body at the 
coming of the Lord Jesus (I. Cor. xv. 42- 
54). 

Our bodies, therefore, are, from the mo- 
ment of regeneration, the constant objects 
of the life-giving power of Christ and His 
Spirit, and that for the fact that Christ 
has made an atonement for man, for spir- 
it, soul and body. Now, the question aris- 
es, What is the relation of the body to 
this resurrection life and power of Christ 
during a disturbance of the relative 
health and the well-being of the believer? 
Has he, on the strength of the atonement, 
rendered by Christ for his body as well as 
his soul, a right to claim a special exer- 
tion of the life-giving and preserving pow- 
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er of his Redeemer when and while he ig 
sick? In other words, does the efficacy of 
redemption restrict itself to the ordinary 
dying process of man, in which we find 
him from the moment of his birth up to 
hig final dissolution?- Or, does it exert it- 
self also when this natural process is in- 
terrupted or accelerated by sickness? All 
these questions are fully answered when 
the position of healing {n the Scriptures 
is considered, 


Chapter Il. 


HEALING OF DISEASE IN THE OLD 
TESTAMENT 


HE fact that our mortal body shares 
T so fully and gloriously in the saving 
and renewing effects of redemption, 
no doubt justifies the conclusion that ev- 
ery child of God may, in any case of sick- 
ness, by faith draw upon the healing pow- 
er of Him who has redeemed spirit, soul 
and body, from the thraldom of sin, The 
fact that He has rendered an atonement 
warrants such boldness of faith. 

But besides, a survey of recorded in- 
stances of healing in the Old Testament 
convinces us that, in by far the most 
eases, recourse was had to an atonement 
rendered. This, invariably, became the 
foundation on which healing was claimed 
and effected. 

For example, it is generally admitted 
that the first Passover was intended as a 
sacrifice, and as such had propitiating effi- 
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cacy. This is evident from the design ~ 
which is ascribed to the striking of the 
blood on the doorposts (Ex. xii. 13, 23). 
Israel, in the night of the exodus, had to . 
be reconciled first to God, because it 
could not stand before Jehovah in its sin 
at that moment, when the holy one in Is- 
rae] was about to execute judgment upon 
the Egyptians. The chosen people of God 
aside from their election, rested under the 
same condemnation with their oppress- 
ors; but Jehovah intended to save His 
people on account of His covenant rela- 
tion to them. Hence He imparted to the 
blood of the lamb expiating and atoning 
power. Wherever the same was applied in 
obedience to the command of Jehovah, 
and by faith as to its efficacy, the execut- 
ing angel of the Lord passed by in his 
wrath. In this attitude the paschal lamb 
became a type of the New Testament sac- 
rifice which Christ, as the Lamb of God, 
has rendered for the propitiation of the 
sins of His people (I. Cor, v. 7; John i. 29). 

Now, it will be noticed that this blood 
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served two distinct purposes. It was not 
only ordained of Jehovah to render such 
a reconciliation of sinful Israel with God 
possible; but it was also designed to pre- 
serve, on the strength of its atoning vir- 
tue, from physical death, from that pesti- 
lence which was to snatch away every 
first-born in Egypt. As soon as the sins 
of Israel, by means of the blood of the 
Lamb, were counted forgiven, the same 
blood became also the medium of preser- 
vation from physical destruction. On the 
basis of the reconciliation effected, God’s 
people were permitted to claim exemption 
from the penalty of death pronounced up- 
on the Egyptians (Ex. xii. 16; I. Cor. v. 
7). 

Thus, at the very outset of Israel’s jour- 
ney Jehovah declared Himself, by a sym- 
bolical action, to be its life-preserving 
God, because He was its sin-forgiving 
God. We must, therefore, expect that, 
under the many vicissitudes and dangers 
of a forty years’ wandering in the wilder- 
ness, more than one opportunity offered 
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itself, when Jehovah had to heal His peo- 
ple, and Israel could claim its redemption 
right. And so we find it, indeed. 

It was but three days after the Israel-— 
ites had crossed the RedSea by the mighty 
and avenging arm of the Lord of hosts 
when the health and the life of the so- 
journers was endangered through cir- 
cumstances over which they had no con- 
trol. Sinstricken nature (Roman viii. 20- 
23) offered to the people water that 
seemed to contain the germs of disease 
and death in it (Ex. xv. 23). In the dilem- 
ma Jehovah came to the rescue. What, 
in the night of the exodus, He had assured 
by means of a symbol, He now reaffirms 
by an express word of His mouth, name- 
ly, that He as Jehovah, would also be. 
their Healer (vs. 25, 26). As such He 
would forever preserve His people from 
all the diseases common in Egypt, provid- 
ed they would fully obey the voice of the 
Lord in all His commandments. 

But here two things want to be noticed: 
This declaration of Jehovah, He wanted 
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Israel to understand as being the fun- 
damental sanitary law and statute for its 
future physical life. (2) His relation to 
His people as their Healer He bases on 
the covenant relation established before: 
being Jehovah, or their reconciled God, 
He, of necessity, is also their Healer, 

From the two instances, just men- 
tioned, it might appear as if merely a pre- 
servation from the prevalent diseases of 
the nations around was vouchsafed to 
the Israelites. Subsequent incidents, how- 
ever, show very clearly that the funda- 
mental hygienic statute was intended to 
cover also such cases, where Israel, by 
willful disobedience to the stipulations 
of that ordinance, incurred sickness and 
death. For example: 

The severe, though just, judgment ex- 
ecuted upon the rebellious faction of Ko- 
rah, Dathan and Abiram (Num. xvi. 31- 
33) had not cured the rest of the people 
of its dissatisfaction and murmuring. On 
the contrary, they rise against Moses and 
Aaron, the appointed servants of Jehov- 
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ah, and in them they revolt against the 
Lord Himself. This grievous sin could 
not go unpunished; it aroused the wrath 
of God, the final source of all judgments. 
But no sooner had Moses noticed that 
wrath fearfully engaged in consuming 
the lives of the transgressors, when quick- 
ly he called upon Aaron to make an atone- 
ment in order to stay the hand of excited 
divine justice (Numbers xvi. 45-47). But 
why make an atonement? Moses, having 
been an eye-witness of the passing-over 
of the avenging angel of Jehovah in 
Egypt, and having listened to the declar- 
ation of Israel’s God at Mara, could not 
suggest any other remedy. And being 
aware of the fact that an atonement could 
only be made by the divinely-appointed 
High Priest, he called upon Aaron to do 
it. But no sooner was the atonement 
made, when the pestilential plague was 
shut out from the rest of the people. The 
healing in this case, was made on the 
strength of the expiation rendered. 

It is true Aaron reconciled the people 
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to God by means of burning incense, the 
symbol of prayer, which igs not the usual 
way of rendering an expiation. But it 
must not be overlooked that the fire for 
incense invariably had to be taken from 
the altar of burnt-offering (Lev. xvi. 11), 
the symbol of entire consecration to the 
Lord, in consequence of the propitiation 
rendered previously. In this case, there- 
fore, the burning of incense proceeded on 
an atonement made before. It is this 
which Aaron, by supplication, claimed 
for the plague-stricken people. 

Besides, there was, no doubt, a special 
reason for Moses and Aaron to make use 
of the offering of incense. The two hun- 
dred and fifty censers in the hands of the 
pretentious and rebellious company 3f 
Korah, had brought disease and destruc- 
tion upon them and the people in general; 
the one censer in the hand of the divine- 
ly ordained High Priest was designed to 
bring healing to those that were wasting 
away by the kindled wrath of the Holy 
One in Israel. 
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On the same basis of an expiation rests 
the occurrence mentioned in Numbers 
xxi. 4-9. The people of Israel had anew 
revolted against God and the leadings 
of Moses. Besides, they found the 
bread from heaven loathsome, and the wa- 
ter unsatisfactory. As an instrument of 
punishment of such sin, Jehovah used 
multitudes of highly-colored snakes of 
that part of Arabia, whose deadly, burn- 
ing poison, like fire, consumed the lives 
of the murmuring people. In this quali- 
ty these fiery saraphs were the symbol of 
the consuming fire of Jehovah’s wrath, 
kindled over the transgression of the peo- 
ple, and slaying them by the thousands. 

Moses is demanded to raise on a banner- 
pole a brazen saraph, the exact image of 
the destroying serpents, in order that ev- 
ery one bitten by the venomous, hideous 
creatures, might live if he would look up 
to the divinely-appointed sign. 

Now, two questions arise here; first, 
What was the purpose of God in com- 
manding the erection of a serpent? Se: 
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cond, What was the object in the raising 
of a brazen or lifeless serpent? 

It is evident that Jehovah, in ordering 
the exact image of the destroying beasts, 
as an instrument of deliverance, pursued 
a special purpose in doing so. Those ven- 
omous beasts were to Israel the symbol uf 
the fiery, consuming anger of Jehovah, ex- 
ecuting through them the penalty for the 
transgression of the rebellious people. 
The brazen serpent, the very likeness of 
the former, was ordained to be to the 
stricken people the symbol of the life- 
bringing and preserving power of God, 
overcoming and staying the consumiug 
energy of divine justice. But why had it 
to be a brazen, lifeless saraph, and not a 
living one? Those living serpents, in 
their quick and deadly work, symbolized 
Jehovah’s excited wrath, energetically 
manifesting its destroying power. The 
dead or brazen image, on the contrary, 
represented divine justice quieted, sub- 
dued and transformed into a healing and 
preserving energy. 
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Inasmuch, however, as to the Israelite 
deliverance from the deadly bite was 
guaranteed by looking in faith to the fiery 
likeness, it is evident that through this 
healing ordinance is running the same 
idea of substitution which underlies the 
name and institute of the sin-offering. 
The same is directly called “sin” because 
the sacrificial animal, on account of its 
substitutional character was made sin for 
the transgressor; but by thus assuming 
the penalty it became the means of deliv 
erance from gin and death. Just in the 
same manner there must be found in the 
divinely-appointed brazen image as the 
medium of healing, a similar subgtitution- 
al bearing of the penalty which was to be 
removed. Otherwise it would have been 
impossible for Christ to recognize in the 
symbolical lifting up of that serpent even 
a type of Himself in His own exhibition 
on the cross, as the atoning Saviour of 
mankind (Comp. II. Cor. v. 2, and Gal. iii. 
13). 

Now in the case of the dying Israelites, 
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their obedient and believing looking up 
to the appointed symbol and _ type 
brought physical healing and preserva- 
tion from the deadly bite of the fiery an- 
umals. This deliverance, however, was 
vouchsafed to them on the same princi- 
ple of a substitutional or atoning bearing 
of the penalty, which we noticed effica- 
ciously active in the night of the exodus, 
and at Mara, Only it was left to the be- 
lieving Jew to search as to whom the ty- 
pical idea, involved in the brazen sign 
and symbol, did point. 

Another confirming example we find in 
the cleansing of the leper (Lev. xiv. 4-7, 
19, etc.). Leprosy appears in Scripture 
as the representative of all diseases, as 
the sure road to death, the final wages of 
sin. The leper was, in fact, a walkiag 
corpse, a dead person in a living body. 
Eence leprosy, just like a dead body, de 
filed the member of the Old Testament 
congregation, made him unclean, and ex- 
communicated him from the living as 
well as from the covenant people, and 
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also from every intercourse with Jehovah 
by means of the temple services. Thus 
leprosy in its specific impurity and it its 
levitical punishment is the telling sym- 
bol of the impurity of sin and its inevit- 
able penalty, death. 

For this reason Scripture knows of no 
attempt whatever, to heal this impurity. 
The leper was left to the mercy of God, 
and the relief afforded by death. Under 
certain circumstances, however, there 
was the possibility that this dreadful evil 
exhausted itself, so that the leper became 
clean again. In this case, those sacri- 
fices had to be brought which are men- 
tioned in the passages above quoted. The 
most important of these are the trespass 
and sin offerings. According to them the 
leper is considered as being entangled in 
trespass and sin, and consequently sub- 
ject to death. The fact that he neglects, 
though involuntarily, the sacred duties 
due to Jehovah and His temple, renders 
him levitically guilty. By an expiatory 
and substitutional sacrifice he is restored 
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again to fellowship with God and His 
- people. But at the same time his healing 
and cleansing is not considered complete 
and actual until those atoning sacrifices 
have been made for him. A full physi- 
cal, as well as a levitical and theocratical 
cleansing and restoration, is perfected 
only by means of an atonement. 
Indirectly, the previous position is 
strengthened by the fact that King Aha. 
ziah, as well as Asa, is reproved because 
the former sought relief from his disease 
at the hands of a heathen deity, while 
the latter employed physicians instead of 
looking to Jehovah, the Healer of Israel. 
The case of King Hezekiah is not an ex- 
ample to the contrary (Jeremiah xxxviii. 
II. Kings xx.). In this instance the whole 
question turns on the application of the 
fig cake as a chemical remedy. And in 
order to determine that it is not necessary 
with Hieronimus, and many Hebrew and 
Christian commentators, to assume that 
the sweet fig was a “contrarium” to the 
boil, and that the Lord had it applied in 
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order to demonstrate that “by noxious 
and adverse things health was restored.” 
A comparison of the two texts evidently 
proves that the healing of the dying king 
was not the result of a chemical effect of 
the fig applied. It is true, it would seem 
from II. Kings xx. 7, as if the king recov- 
ered immediately after the application of 
Isaiah’s remedy. But from v. 8 it is clear 
that this was not the case; because the 
king, in spite of the poultice, is asking 
the prophet what sign he could give him 
that he would be healed. And it is not un- 
til the shadow of Ahaz’s dial miraculous- 
ly is gone downward ten degrees, that 
Hezekiah by faith obtains health again. 

It is for this reason that by a little 
change of the vowel pointing in the origi- 
nal, the text of Isaiah xxxviii. 21, reads, 
“And he shall recover,” instead of “and 
he recovered” (II. Kings xx. 7). Hence 
this instance does certainly not favor the 
use of chemical remedies, but rather con- 
firms the declaration of Jehovah, “I am 
the Lord that healeth thee.” 


Chapter II. 


HEALING IN PROMISE AND PROPH. 
ECY. 


ROM what we learned thus far it is 
F apparent that the promise of heal- 
ing was made by Jehovah to the 
children of Israel because He was their 
covenant God; hence it assumed the char- 
acter of a covenant stipulation or stat- 
ute. This explains to us the fact that 
the preserving and healing from disease 
was assured on condition that Israel 
would come up to the requirements of the 
covenant, especially to the fundamental 
demand to serve the Lord God alone. In 
that case even the land should be pre- 
served from the common ills and disor- 
ders incident to a number of natural 
causes (Lev. xxvi. 3, etc.). 
Besides, as Jehovah chose to make His 
covenant only with Abraham and his seed 
it is easily understood that this special 


46 _DIVINE HEALING 


promise of healing was not given to any 
other nation. In this respect, as must be 
expected, there is a clear and sharp line 
of distinction drawn between the Jews as 
God’s chosen people, and the nations out- 
side of the covenant. While God laid di- 
seases of many kinds upon the heathen 
nations, especially upon the oppressors of 
Israel, upon the Egyptians, He guaran- 
teed to His covenant people exemption 
from all those dreaded sicknesses (Ex. xv. 
26; Deut. xxviii. 27, 58-61; xxix. 21, etc.). 

We notice further, another consequence 
of the fact that the promise of healing is 
a covenant ordinance. We find that all 
the stipulations of God’s covenant with 
the Jews were finally to be carried into 
effect by and through the person of the 
promised Messiah. Consequently we must 
expect that this special promise of heal- 
ing would also become an essential part 
of the Messianic prophecy; and so we find 
it; 

The angel of Jehovah, the New Testa- 
ment Loges, not only dispenses life-giv- 


IN THE LIGHT OF SCRIPTURES. 47 


ing and preserving power to the Israel- 
ites during their wanderings in the wil- 
derness (Ex. xxiii. 20-25; I. Cor. x. 4), He 
is also made the special object of prophe- 
cy with reference to the carrying out of 
the promise of Jehovah at Mara, at the 
time of His appearing in the flesh. Just as 
it is demanded oftheshepherds of the field 
not only to prevent their flocks from be- 
ing overburdened, but also to look after 
the feeble, the weak, and the sick; just 
so the leaders of Israel were expected to 
exercise, to a certain extent, the preserv- 
ing and healing power of Jehovah with 
regard to the sick of the covenant people. 
But instead of that, the shepherds of Is- 
rae] recklessly neglected their charge (Ez. 
xxxiv.4etc.). In consequence of that, Jeho- 
vah Himself in great mercy, will seek that 
which is lost, and bring again that which 
was broken, and will strengthen that 
which was sick” (Ez. xxxiv. 16). But in 
order to carry out these covenant ordin- 
ances, Jehovah will set up one special 
shepherd over Israel, and He shall feed 
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them, even His servant David, he shal! 
be their shepherd (Ez. xxxiv. 23). 

Now it is well known that this “one 
shepherd” is none other than Christ, the 
Anointed, the Son of David (comp. John 
x. 11; Ez. xxxii. 24; Heb. xiii. 20; I. Pet. 
ii. 25). But of this great Shepherd of the 
sheep it is not only predicted, “that He 
shall feed His flock like a shepherd, He 
shall gather the lambs with His arms and 
carry them in His bosom, and shall gen- 
tly lead those that are with young” (Is. 
xl. 11); but He shall also open the eyes 
of the blind, unstop the ears of the deaf; 
the lame man shall leap as an hart, and 
the tongue of the dumb sing” (Is. xxxy. 
5, 6). 

Now, when these and other prophecies 
clearly point to Christ as the One who 
was fully to verify what Jehovah of old 
had promised to His people, we, certain- 
ly, must expect that the Mediator of the 
New Testament should make the healing 
of the sick an essential part of this divine 
calling. 


Chapter IV. 


HEALING IN THE LIGHT OF THE 
NEW TESTAMENT 


IEPPING into the New Testament, 
and considering Christ’s own expres- 
sions concerning His person and 

work, it becomes evident that He ascribes 
to Himself a peculiar calling, that was 
given to Him by His Father who sent 
Him, When, with a certain preference, 
He calls Himself “Son of man,” He there- 
by means to indicate that His whole life 
and work, or His Messianic activity, is 
but the manifestation or outward actual- 
ization of what in the counsel of God had 
been purposed from eternity with refer- 
ence to the redemption of a lost world. 
Adding to this some express assertions 
of Christ we are not for a moment left in 
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doubt as'to how the Saviour of mankind 
looked upon the nature and character of 
His calling. 

Very frequently the Son of man speaks 
of “a work” (ergon) which He had to ful- 
fill, or had already fulfilled. And it will 
be noticed that He refers to this work in 
such a manner us to leave no doubt that 
His whole official life appears to Him as 
one unbroken, specific work. Thus, for 
example, He had reference to His whole 
life-work when He said to His disciples, 
“My meat is to do the will of Him that 
sent Me, and to accomplish His work” 
(John iv. 34); or, when in that great, 
high-priestly prayer and offering (John 
Xvii.) He confesses before His Father, “I 
glorified Thee on earth, having accom- 
plished the work which Thou hast given 
Me to do.” And while, on the one hand, 
it came to Him as a command of His 
Father (John v. 36; xii. 49; v. 19) it was on 
the other hand also His own free choice 
and undertaking (John x. 17, 18). “The 
Father abiding in Me doeth the works” 
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(John xiv. 10). In consequence of His 
perfect and living unity of will and pur-. 
pose with that of the Father, Chyvist ts 
in the Father, and the Fathex in Him 
(John xiv. 10, 11; x. 38). 

There is, however, another feature in 
Christ’s self-consciousness concerning 
Himself and His divine calling that is of 
still greater importance. It is the fact 
that He views His whole life and work, 
in general as well as in its particulars, as 
a divinely ordained redemptive life and 
work. What He was living, doing, and 
accomplishing, had to His mind and con- 
viction an atoning value before God. He 
was sent and had come for the purpose 
of redeeming a lost world; consequently 
His whole life, from beginning to end, 
had its bearing to that one divine aim and 
purpose. 

This being so, there can be no doubt 
as to His position with reference to this 
healing activity which formed such a con- 
spicuous and important part of His public 
ministry. We must expect that He did 
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not consider that as something that He 
might or might not engage in, but rather 
: tone should view it as an essential, 

nee element of His atoning work. 
The foll'ywing considerations will estab- 
lish it beyond a doubt that to Him the 
healing $f the sick formed a vital part of 
His divine calling. 

While it is true that the evangelists in 
their reports on Christ’s public ministry 
attach the greatest importance to His 
teaching, suffering, and death, it is equal- 
ly true that they do not in the least treat 
His healing activity as something of less 
significance. With them it forms a vital 
part of His official career. It is, for ex- 
ample, not incidental but evidently inten- 
tional that each of the first three evan- 
gelists mentions the fact that Jesus of 
Nazareth commenced His public life not 
only with the preaching of the Gospel of 
the Kingdom of God, but also, in close 
connection with that, with the healing of 
unclean spirits and divers diseases (Matt. 
iv. 23, 24; Mark i. 14, 15, 21, 22, 27; Luke 
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iv. 15, 36, 43). Besides, some of the Sav- 
iour’s deepest and richest discourses sug- 
gested themselves to Him in connection 
with His healing acts (Matt. viii. 10-12; 
Luke iv. 23-30; John v. 9-11, etc.) In fact, 
the entire structure of Christ’s peculiar 
doctrine rests on the foundation of His 
miraculous works, of which the numerous 
healing acts form a very prominent part. 

Now, it would be more than strange if 
this so essential element of Christ’s life 
and work should have no bearing what- 
ever upon the great work of salvation, no 
relation to the atoning power of the same. 
It requires but a superficial] observance of 
Christ, while engaged in the incessant 
work of healing the multitudes of di- 
seased people, in order to become con- 
vinced that He is performing these acts 
of physical restoring in consequence of 
an inner and deep conviction that they 
are given to Him to do. And why they 
could not be for Him a matter of option, 
He Himself explains to us on more than 
one occasion. In the most solemn man- 
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ner He declares that even as He was sent 
from God, or came from God, in order to 
save that which was lost, or to testify of 
the truth, or to be the light of the world, 
or that He had to lay down His life on 
the cross, that in the same manner and 
for the same purpose He had been sent 
by His Father to do “these works” (of 
healing). To the Jews He expressly said, 
“For the works (erga) which the Father 
hath given Me to accomplish the very 
works that I do bear witness of Me that 
the Father hath sent Me” (John v. 36). 
Hence, Christ is conscious of doing 
these works in His Father’s name (John 
x. 25) and in harmonious co-operation 
with the same. “Verily, verily, I say unto 
you, the Son can do nothing of Himself 
but whatt He seeth the Father doing; for 
what things soever He doeth, these the 
Son also doeth in like manner” (John vy. 
19). Thus Christ’s activity is but the ac- 
tivity of the Father, or, perhaps better, 
it is the eternal co-operation of both the 
Father and the Son. “My Father worketh 
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even until now, and I work” (John v. 17). 

When we, however, enter into a closer 
examination of the context in which the 
preceding passages are found, there 
are three points that become ob- 
vious to us. There is no doubt that 
Christ, when speaking of these works 
He had to perform, mainly referred to His 
numerous acts of healing. This being so, 
it is further evident that according to His 
own word and testimony He regard- 
ed them as an inseparable part of 
His divine mission, given to Him by His 
Father. Even more than that; Christ re- 
veals to us in these passages the very im- 
portant fact that these incessant acts of 
healing enter into the very counsel and 
purpose of the triune God concerning the 
redemption of man. Hence we can fully 
understand the reason why the Saviour 
of mankind found Himself under such a 
powerful constraint to perform these ben- 
eficial works: He could not do otherwise 
unless He had been unwilling to accom- 
plish the whole counsel of God. But He 
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also explains to us why He had to act un- 
der this higher necessity. 

The little incident which occured in the 
synagogue of Nazareth, shortly after the 
beginning of His public ministry, is very 
instructive in that respect. Entering on 
a Sabbath day the place of assembling in 
His native town He begins to read from 
Isaiah Ixi. 2, the following: “The Spirit 
of the Lord is upon Me, because He has 
anointed Me to preach good tidings to 
the poor; He hath sent me to proclaim 
release to the captives, and recovering of 
sight to the blind, to set at liberty them 
that are bruised, to proclaim the accept- 
able year of the Lord” (Luke iv. 18, 19). In 
Hig further remarks on the prophetic pas- 
sage as read, He at once declares to His 
hearers, “Today hath this Scripture been 
fulfilled in your ears” (verse 21). Now, 
this assertion of Christ is of great import- 
ance just in connection with the subject 
under consideration. It is well known 
that on different occasions the Son of man 
repeatedly averred that in His person as 
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well is in His work that glorious time had 
come of which prophetic utterances had 
spoken; or, to use His own expression, 
that in Him the kingdom of God had come 
(Matt. ix. 35; x. 7-8; xii. 28). In the school 
of Nazareth Christ asserted the very 
game thing; but it is of great importance 
to hear from His own lips the way and 
manner in which He considered the prom- 
ised kingdom of God as being at hand. 
From the prophetic words of Isaiah it 
is evident that the acceptable year of the 
Lord would manifest itself in a twofold 
manner: in the preaching of the glad tid- 
ings of salvation and in the actual deliv- 
erance from all external bodily and physi- 
cal woes (compare Ixi. 56). Now, when 
Christ, on the occasion above referred to, 
very considerately asserts that in Him 
the prophecy of Isaiah had been fulfilled, 
He, no doubt, meant to convey the idea 
that He, as the Messiah of His people, 
was divinely called and ordained to work 
out that twofold deliverance, spoken of 
by the prophet; namely, salvation from 
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sin and deliverance from the physical 
consequences of sin. For this very pur- 
pose the Spirit of the Lord had come upon 
Him at His baptism. 

These words of Christ, therefore, fur- 
nish to us an additional proof, that it was 
impossible for His consciousness and con- 
viction to separate those two redemptive 
activities which, even according to the 
Messianic prophecy, were inseparably 
linked together as the united work of the 
expected Redeemer. Keeping this in mind 
we at once understand the great master 
when He said to the multitude urging 
Him to remain with them still longer; “I 
must preach the good tidings of the king- 
dom of God to the other cities also” (Luke 
iv. 43). He meant to say no less and no 
more than that He was sent for the pur- 
pose to proclaim all over the land the 
arrival of God’s kingdom by preaching 
salvation to lost sinners and by freeing 
those troubled in mind and body from 
their physical woes. The latter was, in 
fact, to be the external evidence of the 
truth and reality of the former. 
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This unwavering conviction of Jesus 
also explains to us the fact that in send- 
ing out His apostles and disciples He 
charged them with the same twofold in- 
junction: “Preach the Gospel and heal the 
sick” (Matt. x. 7, 8; Luke ix. 2; x. 9). As 
they were divinely called to carry on the 
very same office of their Master in pro- 
claiming the advent of the kingdom of 
God they had to show forth those two in- 
separable parts, the preaching of glad 
tidings, and the healing of the sick, by 
which the long-expected Messianic king- 
dom was to manifest itself. 

If then, healing formed a necessary, im- 
perative part of the great work of re- 
demption, then there must be an atoning 
- element in it. 


Chapter V. 


THE ATONING ELEMENT IN CHRIST’S 
HEALING . 


HRIST came from heaven in order 
C to render an atonement for our 
sins. In order to do this He had 
(1) to lead a sinless life, (2) to accomplish 
the work which His Father had given 
Him to do, (3) to assume obediently all 
the suffering connected with His holy life 
and work; and (4) to bear substitutional- 
ly the final penaity for sin—death. By 
rendering thus a full, active and passive 
obedience to the redemptive will of His 
Father He atoned for our gins and secured 
a complete salvation for us. 

Now with reference to His work of heal- 
ing the question arises, whether we can 
discover in it the same active and passive 
elements of obedience to the eternal will 
and purpose of God concerning the salva- 
tion of sinners which we do in the rest of 
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His life and work. If so, then it must be 
admitted that His healing activity forms 
an essential part of His atoning work. 
Attention has been called already to 
the fact that Christ considered the heal- 
ing of the sick as an inseparable part of 
His mediatorial life and work. But a 
closer scrutiny of the manner in which 
He accomplished that work, will at once 
convince us that He subordinated the 
same in all its bearings to the saving will 
of His Father. Thus, for an example, as 
He gaw an “hour” ordained for Him when 
He had to lay down His life (Matt. xxvi. 
45; John vii. 30; xvii. 1) just in the same 
manner He discerned an “hour” in His 
activity when He felt constrained either 
to spend or to withhold His healing pow- 
ers. When He replied to His urging 
mother, “Mine hour is not yet come” 
(John ii. 4), He meant to say that His mir- 
aculous activity was not governed by hu- 
man option, but a higher directing will 
and purpose. For this reason He never 
refused to a solitary sufferer, or to a sin- 
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gle disease His restoring help, unless per- 
sistent unbelief rejected His willing hand 
(Matt. xiii. 58). As He was convinced to 
. be the Saviour of all, so He was also con- 
vinced that He was called to be the Phy- 
sician of all. But in the one case, as well 
as in the other, He felt constrained to be 
guided by the supreme will of the One 
who sent Him. 

It has been, and still is, a matter of as- 
tonishment that Christ should have paid 
to His healing activity the same dili- 
gence, fidelity, and self-sacrifice, which 
He manifested in His preaching the Gos- 
pel of the Kingdom, or in His subsequent 
suffering and death. More than once He 
felt constrained to withdraw with His dis- 
ciples into a desert place for the purpose 
of finding rest; because to exhaustion He 
had consumed His strength on the daily 
multitudes of those that were troubled 
with divers diseases. And yet, the rest 
desired became merely an occasion for a 
still greater taxation of His energy and 
power (Mark vi. 32; Luke v. 16; ix. 10; iv. 


IN THE LIGHT OF SCRIPTURES. 63 


42). Even the care of His own physical 
wants had to give way to the fulfillment 
of the solemn duty that He found resting 
upon Himself with reference to the care 
for the sick and diseased (Mark vi. 21). 
But why did the great Master thus spend 
His time and energies on a special class of 
the people with whom He came into con- 
tact? It can safely be said that Jesus nev- 
_ er worked a single miracle for the purpose 
of humoring the curiosity of the multi- 
tudes or to cater to the favor and forbear- 
ance of the Jews, or for the sake of His 
own ostentation and glory (John vy. 41-44; 
viii. 50). There is, on the contrary, but 
one aim and end in all the manifestations 
of His healing power, and that is to glori- 
fy the Father by living and working in 
perfect obedience to His will. The singu- 
lar consciousness of being the Son of man, 
or the Saviour of mankind, is the sole 
reason why He fulfilled this solemn work 
so faithfully and unceasingly. But just 
in this fact of a perfect obedience lies the 
atoning and redeeming element—it is the 
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rendering of an obedience in the place of, 
and for the benefit of others 

In the first period of Christ’s minis- 
try His extraordinary healing power 
aroused the astonishment and admir- 
ation of the Jewish people. Naturally 
the question was ventilated whether He 
might not be the promised Messiah or at 
least a mighty prophet (Luke vii. 16; John 
vi. 14; Matt. xvi. 1, 2; Mark viti. 27, 28). 
But during the second period of His as- 
tonishing activity, the admiration gave 
way to a decided opposition to the Messi- 
ah of Israel, and a pronounced enmity 
against the prophet of Nazareth devel- 
oped itself. If, however, we inquire into 
the cause of such a surprising change of 
opinion, we will find that the very acts 
of Ohrist’s healing form a prominent, if 
not the most potent, part in the develop- 
ment of this increasing opposition. This 
is, especially, the case with reference to 
the rulers of the people. Christ’s works 
were such mighty and extraordinary 
manifestations of divine power, that the 
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Pharisees and Scribes had either to ac- 
knowledge the same as evident signs 
and proofs of His Messiahship, or they 
had to denounce Him ag an imposter 
(Mark iii. 22). The former they were not 
willing to admit, and so they allowed 
themselves secretly and openly to show 
their bitterness against Jesus of Naza- 
reth. His miracles on the Sabbath be- 
came, especially, the object of their de. 
rogatory criticism, slander and calumny 
(Mark ix. 14; Luke xiii. 10-17; xiv. 1-5; 
John ix.). ae 

Now, following the Son of Man through 
all these severe tests of obedience to the 
will of His Father, it is evident that the 
Saviour of mankind did not for a moment 
allow this unwarranted hatred of His 
people to move Him a single step out of 
the hitherto walked path of suffering and 
perfect submission to the redemptive will 
of His Father. Even, when, after sever- 
al tumultuous attempts of the enraged 
people to kill Jesus (John vii. 1, 19-21; viii. 
37; x. 31-39) His disciples warned Him not 
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to go again into Judea (John xi. 7, 8), He 
not only went there, but also performed 
that mighty miracle of raising Lazarus 
from the dead, although He was fully 
aware, that thereby He would bring about 
the official resolution of the counsel, con- 
vened at the instigation of the chief 
Priests and Pharisees, to put Him to 
death (John xi. 43-53). Knowing that He, 
the Shepherd-Physician of Israel, would 
be sold into the hands of the pitiless pos- 
sessors of the flock (Zech. xi.), Christ was 
willing to lay down His life, for the poor 
of the sheep (John x. 12; xv. 18); and He 
laid it down. Thus He finished on the 
cross that suffering obedience which He 
had evinced during this peculiar activi- 
ty of His laborious life, the healing of the 
humerous cases of divers diseases. 

Now, we are in a position to understand 
why the evangelist Matthew (chap. viii. 
17), discerns just in the healing of the 
sick on the part of Christ the fulfillment 
of the words of Isaiah, “Surely He has 
borne our sicknesses and carried our gor- 
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rows” (Chap. liii. 4). The sacred writer 
very properly discovered in the manner as 
well as in the motives of Christ’s healing 
@ vicarious assumption and a substitu- 
tional bearing of the consequences of sin. 
In the very act of healing the sick, Christ 
allowed the pain and misery so to work 
upon His body and soul that He actually 
experienced in His sound and sinless be- 
ing the full power of sickness. 

In submitting obediently to all the 
forms of sin and evil as they manifested 
themselves in connection with, or in con- 
sequence of His healings, and in finally 
atoning by His blood on the cross for that 
part of human misery and woe as well as 
for sin, He mediatorily bore our sickness. 
For, it is not only during His sufferings 
on ‘the cursed tree that the Saviour of 
mankind poured out His soul unto death 
or made it an offering for sin (Isa. liii. 10, 
12); but also while He was wandering 
among the heart-rending scenes of physi- 
cal misery and woe of His people, and 
while He extended His compassionate 


68 ‘ DIVINE HEALING 


heart as well as His helping hand saving- 
ly to the bruised in body. In the very 
moment in which Christ exercised His 
miraculous power on the bodily afflicted, 
He also offered His.soul as a mediatorial 
sacrifice for His people. 

If then, Christ has thus atoned for the 
physical and mental consequences of sin 
not less than for sin itself, the question 
arises, which rights and privileges is faith 
permitted to derive from this fact? 


Chapter VI. 
THE CLAIMS OF FAITH 


HE preceding lines had merely the 
purpose of showing from Scripture 
that the atonement of Christ em- 

braced not only sin, but also the conse- 
quences of sin. This being established, it 
is then evident that faith has a right to 
claim the effects of the atonement on 
what is called sickness, because that is 
one of the most prominent consequences 
of sin. 

Now, it is a plain statement of the 
Word of God that during the present age 
of the world it is appointed: unto men 
once to die (Heb. ix. 27). The atonement 
of Christ cannot be claimed against oc- 
currence of death. But it is equally true 
that at the time of completion of all 
things death shall be no more; neither 
shall there be mourning, nor crying, nor 
pain, any more (Rev. xxi. 4). The ques- 
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tion then is, “What can faith in the 
atonement of Christ claim while death 
and its precursor, sickness, is permitted 
to reign?” The answer is very plain ac- 
cording to Scripture. For, from it ap- 
pears: 

(1) That faith has a right to claim 
preservation from disease. This very im- 
portant privilege is founded on the direct 
promise of the God of Israel to His peo- 
ple. In the form of a statute and an o1- 
dinance Jehovah stipulated to them for 
all time to come: “I will put none of the 
diseases upon thee, which I have put 
upon the Egyptians” (Ex. xv. 26). Conse- 
quently, preservation is vouchsafed to 
the Covenant people of the Old Testa- 
ment. 

It will be noticed, however, that this 
assurance the Covenant-God bases on the 
ground that He is Lord, or Jehovah. As 
such He sustained a peculiar relation to 
Israel, which necessitated Him to pre- 
serve that people to Himself as His own. 
Consequently in that tremendous night 
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of the Exodus, when the fierce wrath of 
God raged destructively in the land of 
Egypt, Jehovah, by means of an atone- 
ment, threw His sheltering arms around 
His chosen people, in order to deliver 
them from the consuming death. And it 
was on the strength of that atonement 
that the God of Israel secured to them 
preservation from the various diseases ot 
Egypt. How far Israel as a whole ap- 
propriated to itself by faith this blessed 
assurance, is evident from that summary 
of the story of the forty years wander- 
ings (Ps. cv.) where it is asserted. “And 
there was not one feeble person among 
his tribes,” (v. 37). 

' It is worthy of notice that the wonder- 
ful promise given by our Lord (Mark xvi. 
18) is made only to suit those who believe, 
i.e., who firmly rest their hope of eternal 
life an that vicarious sacrifice of Christ 
finished on the cross. Paul, no doubt - 
claimed that promise in that critical mo- 
ment when he was attacked by the ven- 
omous serpent (Acts xxviii. 5). 
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There is, therefore, no reason whatever 
why God’s children should not under all 
vicissitudes of life by faith expect from 
the Lord a preservation of their health, 
positively, as well as preservation from 
threatening evils, negatively. 

2. The fact, however, that Jehovah 
made His promise dependent on the con- 
dition that Israel would keep all the 
statutes of the Covenant God, plainly in- 
dicates that the time would come when 
Israel would depart from the Lord and 
His ordinances. 

But even in this case Jehovah did not 
fully withdraw His promise of preserving 
His own people, of course, His justice de- 
manded in that emergency that He would 
bring disease upon them; but at the same 
time He assurred them of the fact that 
He would be their Healer. The various 
instances referred to in a previous para- 
graph sufficiently establish the fact that 
Jehovah miraculously did heal Israel in 
times of sore departures from His law. 
But two things in connection with those 
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healing acts of God want to be noticed; 
First Israel invariably had to confess and 
mourn over its transgression, before the 
Lord God extended His healing power to 
those striken by disease. Second just as 
invariably the healing followed on the 
basis of an atonement rendered. 

We learn, therefore, from these signifi- 
cant facts and examples that even then, 
when sin is at the bottom of sickness 
(and in a certain sense it is always) faith 
is, nevertheless, perfectly justified in true 
repentance and humiliation before God to 
claim deliverance from the inroad of di- 
sease. The injunction of James rests en- 
tirely on these Bible truths (James v. 14- 
16). Besides, it is well known that the 
Great Physician of the New Testament 
very often, before He would heal, would 
first clear the obstructing sin out of the 
way. But this being done, He never re- 
fused the objects of His mercy by faith to 
lay hold upon His healing power with 
never-failing success. 

There is, therefore, no reason why the 
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follower of the Lord Jesus should not at 
all times claim the victory over the phy- 
sical disturbances of his body when by a 
fault of his own these have set in. 

(3) Still, for some reason, known to. 
God alone, He may find it in accordance 
with His perfect love and wisdom to 
leave an annoying thorn, a messenger of 
Satan in our flesh, which even a threefold 
beseeching may not be able to remove 
(II. Cor. xii. 7). But even in such cases 
our faith in Christ Jesus is not left entire- 
ly void of every and all claims. As long 
as the all-sufficient grace of God is vouch- 
safed to us and a power of God is guar- 
anteed, that will become even perfect in 
weakness, our faith is still able to tri- 
umph over such buffetings of our diseased 
flesh and what is still more, the blessed 
and well-anchored hope of participation 
in the full, glorified life of the exalted 
Redeemer enables the afflicted sufferer to 
rise over and above all earthly weakness- 
es, pains and pressures. 


Chapter VII. 


THE HEALING MIRACLES OF CHRIST. 
THE TWO FUNDAMENTAL 
WONDERS 


CCORDING to the redemptive con- 
A sciousness of Christ, as analysed 

above, the activity of the God-man 
includes His pre-existence as Son of God, 
His manifestations as Logos in the time 
before His incarnation, His official activi- 
ty as Mediator of the New Testament 
during the days of His humiliation on 
earth, and lastly His eternal ruling as the 
One exalted at the right hand of God. In 
the introduction to the Gospel of St. 
John i. 1, 2, we are informed that the Son 
of God as the personal Word of God, 
coessential with the Father, at all times 
was the only divine Revealer, who car- 
ried into effect every activity of God, ad 
extra. As such he accomplished the first 
world; for “All things were made 
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by Him (the Logos) and _ without 
Him was not anything that hath 
been made,” (v. 3; compare, Col. i. 16, 17; 
Heb. i. 2). After the fall, the same 
eternal Logos effected the annuciation of 
the redemptive counsel of God to a world 
fallen in sin. But this counsel of God 
purposes the enlightment, the life and 
welfare of mankind. Hence, the personal 
Word of Jehovah reveals Himself to a 
world having incurred the penalty of 
death, as “The Life;” for “In Him was 
life” (v. 4; I. John i. 1). And as the very 
essence of love of the triune God He be- 
came “The light of men” (v. 4; xii. 46), 
which shineth in darkness, and dispels 
it. This activity of the Son of God before 
His incarnation, exhibited itself especial- 
ly in the revelation of God by means of 
the Old Testament prophecy, which ac- 
cording to the assertion of the apostle 
Peter, (I. Peter i. 10, 11), “By the Spirit of 
Christ testified beforehand the sufferings 
of Christ, and the glories that should fol- 
low them.” Consequently the entire 
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series of Messianic predictions is but the 

fruit or result, of the activity of the di- 
vine Revealer. The same is true of the 
predictions by means of acts, or of those 
mighty deeds, and miraculous achieve- 
ments which Jehovah either directly or 
indirectly accomplished through human 
instrumentalities, for the purpose of 
bringing about the salvation of His peo- 
ple, as, for example, the wonders of 
Moses, Elijah and others. 

In a still higher degree, however, we 
are bound to recognise this energy of the 
divine Logos there, where He, in the 
form and person of “the Angel of Jeho- 
vah” becomes visible, and takes active 
part in the struggle of His church with 
the inimical powers of this world, (Gen. 
xxviii. 11-22). As such He also conducts 
the march of the Israelities through the 
wilderness (Ex. xxiii. 20, 21; xxxii. 34; 
Isa. vii. 13; lxiii. 10), becomes for His 
people “spiritual meat and drink” (I. Cor. 
x. 1-4), and maintains them in a miracul- 
ous manner. The last of the prophets 
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make this “Angel of the Lord” very 
prominently the object of their prophetic 
predictions (Zach. xi.; Mal. iii. 1). 

Now, from these last passages as well 
as from the whole tenor and contents of 
the entire redemptive revelation of God 
in the Old Testament, this one fact 
stands out very boldly, that this miracul- 
ous activity of the Logos, taken individu- 
ally, or collectively, pointed and pressed 
forward to His final incarnation, as to 
the great and decisive act of His media- 
torial energy. The Old Testament is but 
a prophecy by facts concerning the ap- 
pearance of the Logos, or God-man in the 
flesh. With this act, therefore, begins 
the third stage of His activity, that is His 
work during the time of His humiliation 
on earth. We expressly say, His work. 
For, while the incarnation of God in 
Christ in the first place appears as the 
action of the Father, (John iii. 16; Gal. 
iv. 4), or as that of the Holy Ghost (Luke 
i. 35), it is just as decidedly affirmea te 
be the voluntary act of the Son Himself. 
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Thus (John i. 14), “The Word became 
fiesh” and (Phil. ii. 7), “He emptied Him- 
self, taking the form of a servant.” 
Hence His becoming flesh, is not the in- 
evitable product of a natural process, but 
the free, unrestrained volition of His 
eternal love. For this reason it must be 
considered as the prime miracle of God’s 
redemptive activity. Because in it Christ 
in the first place, triumphantly broke the 
chains of death with which sin holds all 
mankind in bondage. For, inasmuch as 
the Son of God took upon Himself the 
form. of sinful flesh, and yet from the 
very beginning built for Himself an har- 
monious body free from the contamina- 
tion of original sin, He at once broke 
through the standing order of depraved 
nature, according to which, thus far 
without a single exception, “That which 
is born of the flesh is flesh” (John iii. 6). © 
Moreover as Christ lived a sinless life, 
and during the same showed Himself to 
be the complete Revealer of the will of 
God, he thereby conquered the innate 
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spiritual death to which man is sub- 
jected. As vicarious Mediator he lifted 
mankind in Himself up again into the 
state before the fall, the Status integ- 
ritatis. That is, He secured for all His 
people the possibility to be brought again 
into a state of sinlessness and guiltless- 
ness. But all this is pre-eminently a re- 
demptive work. 

Inseperably connected with this princi- 
pal miracle of Christ is that of His resur- 
rection. The Son of God, indeed, had as- 
sumed a normal body resembling that of 
Adam before the fall, yet it was, never- 
theless, like that of the first man, mortal. 
And, since He came into the world in 
order to bear the punishment of His peo- 
ple in His own body, He, the sinless One, 
had to suffer death on account of the mis- 
sion undertaken. And this mortality of 
His body He has actually experienced, 
for He did die the death of crucifixion, 
and was buried. But inasmuch as He by 
His vicarious death removed the guilt of 
sin, and thereby obtained a deliverance 


IN THE LIGHT OF SCRIPTURES. 81 


from its fearful consequences, death not 
only could not hold Him—He had to 
rise—but He was also bound to carry 
with Him, in coming out of the grave, a 
glorified, immortal body, (John ii. 19; 
Rom. i. 4; Acts i. 3). Hence by and 
through the resurrection of Christ an 
essential change took place in His physi- 
cal state and condition, as His body, be- 
fore that event indeed sinless, but not as 
yet glorified, from that moment was re- 
moved beyond the reach of the law of 
mortality, and was clothed with heaven- 
ly corporeality (Rom. vi. 9, 10; Rev. i. 18). 

In this respect He has become the 
Firstborn among those that are asleep. 
And being the vicarious Mediator, He 
thereby has elevated macroccsmic hu- 
manity, as far as it believes in Him, into 
the state of glorification. Hence the 
birth of Christ and His resurrection are, 
and ever remain the two fundamental 
miracles of His redemptive activity; and 
He Himself is, therefore, the miracle 
absolute. For both are acts of Christ, 
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and not results of the depraved natural 
order of things, and both of them, the 
great wonder-worker performed on Him- 
self. 

Now, between these two pivot-points 
the remaining works of His mediatorial 
life move, as, for example; the healing of 
the sick, all instances of His dominion 
over abnormal nature, as likewise the 
punitive acts of His avenging justice. If, 
however the incarnation and resurrection 
of Christ form the two poles of His life, 
then it is evident that the other miracu- 
lous performances, just mentioned, stand 
in the relation of subserviency to the 
former, and must be embraced by them. 
In other words, all those mighty deeds 
which usually ‘are termed Christ’s 
miracles proper, must find a place within 
the great miraculous work of his life, be- 
ginning with His birth, and raising itself 
upon a higher stage of His redeeming 
activity in, and by His resurrection. So 
it will appear also, when these acts of 
His are not torn away from their natural, 
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genial soil, but are viewed in their neces- 
sary connection with the redemptive 
work of the Master. The following de- 
liberations will furnish sufficient proof 
for this assertion. 


CHRIST’S MIRACLES PROPER. 


But in entering upon this part of 
Christ’s activity first of all the question 
arises as to the objects of His miraculous 
deeds. And the answer to it is a three- 
fold one. First, Humanity having be- 
come sick, suffering and needy in various 
ways; second, creation groaning and tra- 
vailing in pain on account of the sin of 
man; third, the hardened in heart. 

(a.) The healing of the sick. 

In sacred Scriptures sickness or bodily 
infirmity is brought in a natural, causa- 
tive connection with sin. Yea, accord- 
ing to the expression of Christ in (Luke, 
x. 18), “I beheld Satan falling as light- 
ning from heaven,” and in harmony with 
the description given of the malady of 
the woman in (Luke xiii. 11, 16), as a con- 
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dition called forth by the potency of 
Satan, it is clear, that the Physician of 
the New Testament recognizes in disease, 
a Satanic causality. The reason for this 
is found in the fact that sin has come in- 
to the world at the instigation of the 
devil; hence also the consequences of the 
fall, exerting themselves in various ways 
and forms, must spring from the same 
unclean source. But the incarnation of 
Christ as well as His work of redemp- 
tion, completing itself in His resurrec- 
tion and ascension, did not aim at any- 
thing else than the destruction of all the 
works of the kingdom of darkness (1. 
John iii. 8), and at the abolition of all 
sufferings and woes, (Rev. vii. 16; xxi. 
4). For this reason it is naturally to be 
expected that Christ should turn His 
loosening and redeeming powers,  to- 
ward that class of people, who in their 
sad condition presented the fearful con- 
sequences of sin most strikingly and 
tangibly, to those “holden with divers 
diseases and torments.” 
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Moreover it is a noticeable fact that 
the Physician of the New Testament ex- 
tends His healing powers mostly to such, 
whose nature of disorder excludes every 
human help or relief. The blind, the 
lame, the lepers, etc., are the objects of 
His restoring strength. 

Among these, however, according to 
Biblical reports, the lepers and the de- 
moniacs occupy a prominent position. 
The first for the reason that this plague 
when firmly set in, defied every remedial 
’ effort, and in addition to it, because these 
unfortunate beings were by law shut out 
from all human society and intercourse. 
The lepers are in a special sense a type 
of the deeply penetrating contamination 
and destruction, which sin has worked in 
the inner and outer life of man. 

A still more striking picture of human 
misery and woe on account of sin, is 
found in the condition of those possessed 
by the devil. First, because they are 
found more numerous in the days of our 
Lord than at any previous time; and then 
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especially because in their state we ob- 
serve a double enchainment by the power 
and dominion of darkness; a physical 
constraint and an involuntary physical 
servitude. 

Besides, demoniac possession generally 
appears in connection with still other 
bedily ills; as, for example, with deaf- 
ness and speechlessness (Mark ix. 17-25). 

What, however, rendered the condition 
of the demoniacs sad beyond description, 
is the fact that, as long as they did not 
regain control over themselves they 
found the greatest pleasure just in that 
blind, ferocious raving, to which they 
were driven by that foreign influence 
that had seized them forcibly. 

Now against this form of Satanic caus- 
ality and tyranny the loosening, ex- 
pelling and overpowering activity of 
Christ turned itself, and that in accord- 
ance with His assertion, “Now is the 
judgment of this world; now shall the 
prince of this world be cast out” (John 
xii. 31). Thus the destruction of the 
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frightful power manifesting itself in 
such demoniac possessions, goes hand in 
hand with the suppression of Satan on 
the part of Christ’s moral forces. And 
just the former fact is to the Messiah of 
Israel the incontestible sign that in Him, 
and His coming into the world the king- 
dom of God, promised centuries before, 
had at last appeared (Matt. xii. 28). 
But all and every illness is, in fact, 
only the beginning of that “sure dying” 
threatened to the transgression of the 
commandment of the Creator (Gen. ii. 
17). Hence the penal sentence pro- 
nounced on sin shows its full effect only 
in the dying of man. Now if the Son of 
Man be indeed, “The resurrection and the 
life,” and if in His own person, in the act 
of His mediatorial death and resurrec- 
tion He has canceled the penal sentence 
then nothing is more obvious than that 
He should approve Himself in His Mes- 
sianic activity as the Conqueror of death 
also. That is, that He should evince His 
miraculous power on those that had be- 
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come victims of death. For in death di- 
vine judgment is completed, and Christ 
is come to remove the same. Hence He 
could not but raise the dead also. 

As far then, as the human objects of 
Christ’s miraculous working are con- 
cerned, we notice the fact that, although 
every need and misery attracted His com- 
passionate eye and heart, He neverthe- 
less turned His delivering and rescuing 
pewer more especially to those who from 
the very nature of their condition, could 
lay special claim to His restoring efforts. 
This could not be otherwise. The very 
fact that He claimed to be the Saviour of 
mankind, demanded that He should ap- 
prove Himself as such by setting free 
first of all, the most deplorable subjects 
of the morbid society of His day. But 
for the very reason His wonders of heal- 
ing and of raising the dead, must be re- 
garded as Mediatorial acts. 

(b.) The miracles performed on nature. 
The last assertion also applies to the 
so-called miracles on nature, in which 
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especially suffering nature became the 
object of Christ’s dynamic exertion. . 

On account of sin “The creation was 
subjected to vanity not of its own will” 
and was pressed into “bondage of corrup- 
tion” (Rom. viii. 20, 21). But this distor. 
tion of nature appears more prominently 
in its relation to man, and in the dis- 
harmony reigning within the entire nat- 
ural sphere. Nature does not render 
any more to man that service to which 
originally it was ordained, and its own 
developement is intercepted by various 
convulsions. But evidently with the re- 
demption from sin the deliverance of na- 
ture from the bondage of unnaturalness 
is given. According to the consciousness 
of Christ, as we have seen before, His 
Mediatorial calling comprises also the 
restoration of groaning nature. Hence 
He furnishes proof by a few striking ex- 
amples, that His complete redemptive 
work -would also abolish the discord 
within God’s creation, and would rein- 
state nature again into that ministering 
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relation to redeemed mankind to which 
it has been designed from eternity. 

At the marriage at Canaan, John ii.), 
for example, in consequence of self-for- 
getting friendship and love, a keenly felt 
want sets in, because “the wine failed.” 
The very height of pure joy begins to be 
disturbed by a painful embarrassment, 
which, so it would seem, was essentially 
augmented by the presence of Jesus and 
His disciples. Under these circum- 
stances nothing is more natural than 
that this marriage, for the Son of Man 
the earthly symbol of the heavenly, — 
serene union of all believers with Him 
(Matt. xxii. 25), should in its interrupted 
festive joy, remind Him of itself of the 
time, when He, the heavenly Bridegroom, 
for a time would be taken away from His 
marriage-guests (Matt. ix. 15), and when 
He should be compelled to forego even 
the application of His miraculous pow- 
ers, (Matt. xxvi. 58). 

Now He is fully convinced that it 
formed a part of His mediatorial work, 
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to “turn into joy” just this very time of 
separation and sorrow (John xvi. 16-22). 
Hence the present need and perplexity 
becomes for Him an imperative induce- 
ment to intervene and to restore the 
marred festivity. By the power of His 
creative hand and command, water which 
such a joyful time had nothing of exhil- 
aration in it has to turn into wine, into 
the Biblical symbol of what awakens the 
heart to a cheerful mood. Thus the 
heavenly Bridegroom removes in this 
case the incongruity of the festive need 
to the festive joy, of the earthly defective 
symbol to its heavenly anti-type. Where- 
ever the Saviour is invited as guest, there 
neither want nor sadness can exist, be- 
cause in each case He turns sadness into 
joy. 

On the two occasions of Christ’s feed- 
ing the multitude (Mark vi. 40-44; viii. 1; 
Luke ix. 10; John vi. 1), He finds “A flock 
without a shepherd” before Him, who 
had been attracted by His wonder-work- 
ing. Although tired and weary, He 
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nevertheless felt constrained to offer to 
the mass of people “the food of eternal 
life.’ On that account His hearers for- 

get that in the meantime their provisions 
have been used up, that in the lonely 
wilderness they cannot be replenished, 
and that home is still far off. As in that 
way they had persevered with the great 
Teacher until they became exhausted, He 
had compassion on them and miraculous- 
ly caused the few loaves of bread to in- 
crease in such proportion that the 
hungry crowd is not only fed, but that 
also a goodly supply is left over. The 
embarrassment of the people, in fact 
caused by the Lord Himself, demands of 
Him to remove the need by increasing 
the scanty provisions. In other words, 
Christ changes the incongrous condition, 
arisen with reference to the satisfaction 
of the bodily wants by close attention to 
the distribution of the bread of life, in so 
far as He creatively operates upon the 
extant “daily” food of the people in such 
a way that the same, even in its insuffi- 
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cient quantity proves more than enough 
to supply the lower necessities of the 
multitude after they had been patiently 
waiting in order to gratify the higher 
cravings of their spiritual nature. It is, 
therefore, in this instance morbid, im- 
potent nature again which Christ, by 
miraculously quickening it, momentarily 
enables to render to the higher ends of 
the object of redemption-—to sinful man 
—that service which from the beginning 
it ought to have contributed according to 
the eternal purpose of the Creator. 

The wonderful walking of Jesus on the 
waves (John vi. 16-21; Matt. xiv. 26), re- 
veals to us the future pillars of the 
church in a twofold danger. On the one 
side they are wrapt up in a roaring de- 
structive storm of the sea. On the other 
hand the immediately preceding miracle 
of the augmentation of the few loaves 
(Mark vi. 35-42) has not only not enlarged — 
the understanding of the apostles, v. 53, 
but even exposed them to the pernicious 
influence of the false idea of the Messiah 
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as it was then prevalent among the peo- 
ple (John vi. 14, 15). On this account the 
Master urges His disciples away from 
any further contact with the multitude 
and presses them into the ship (Mark vi. 
45), so that they should be alone; while 
he remains on the land, in order, by com- 
munion with His Father to repulse the 
temptation which had approached Him 
in the politically colored excitement of 
His hearers. All the while, however, the 
ever-ready Helper keeps His watchful 
eye on the aggravated, fatal condition of 
His disciples. The constanly increasing 
danger in which He beholds them at last 
requires prompt assistance, and that 
must be rendered in the shortest possible 
way. Jesus, therefore, precisely in the 
same manner as He did on the mountain 
of transfiguration (Mark ix. 2), by a 
unique influence of His Spirit upon His 
body raises the same above the laws of 
gravity, and thus with an easy and firm 
step walks over the revolting waves. 

In this way He removes the threaten- 
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ing obstacle which, (against its will Rom. 
viii. 20) the unnaturalness of the ele- 
ments had thrown into the way of His 
Messianic working. In this case dis- 
torted nature becomes the object of His 
restoring power. Similar to the last in- 
stance in the stilling of the tempest, 
Matt. vii. 23, 27, etc.). We find in that 
little vessel the church of God, 7. ¢., her 
cornerstone and her future pillars, and 
against these we notice wind and waves, 
to raise a furious commotion. But the 
Son of Man, come from heaven in order 
to bring about in the entire creation com- 
plete harmony, commands the storm and 
the billows, and assigns them their be- 
coming position. 

It is, therefore, in. these miracles per- 
formed on nature, just as in His healing 
acts, the same morbid nature torn from 
its divinely appointed course of develop- 
ment, and revolting against the mastery 
of the Spirit, which for a time, is the 
object of the healing, pacifying, restor- 
ing wonder-working of Christ. Hence we 
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see that the Saviour of the world finds 
Himself especially called upon to step in, 
by loosing and redeeming, where, as in 
the roaring of the storm, it would seem 
as if that relation had been utterly sub- 
verted which the Creator had laid down 
in the words, “Subdue it (the earth); and 
have dominion over the fish of the sea, 
and over the fowl of the air, and over 
every living thing that moveth upon the 
earth” (Gen. i. 28). But in all this we are 
bound to recognise Mediatorial aets of 
Christ, if, indeed, the purpose of His 
coming consists in the deliverance of 
body and soul of man from the unnatural 
tyranny of sin and its consequences. 

(d) The punitive miracles of Christ. 

To a like acknowledgement we are 
driven even by the acts of His judicial 
and inflictive miraculous activity, al- 
though otherwise they seem to have the 
least of the redemptive nature of His 
work about them. For example, when 
He, in cursing that showy, but atterly 
barren fig-tree (Matt. xxi. 18, 19; Mark 
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xi. 12), intends to exhibit by a symbolic 
action to the hypocritical city of Jerusa- 
lem, hardening itself against the salva- 
tion of the Messiah, its near and fearful 
destruction—then it is again degener- 
ated nature, but in this case also nature 
having itself removed beyond the reach 
of healing and restoration, which is to 
experience the primitive power of the 
Son of God. It is sanctimonious Israel 
insusceptible of the grace of God in 
in Christ, over which in that fig tree was 
pronounced the divine imprecation and 
anathema. But according to the Mes- 
sianic consciousness of Christ, His puni- 
tive as well as His justifying, the binding 
as well as the loosening, activity forms 
an essential part of His redemptive mis- 
sion. 

From the same point of view the finale 
of the healing of the possessed in the 
region of Gadara, the drowning of the 
herd of swine (Matt. viii. 28-34), has to be 
considered. Jesus allows the demons 
driven out from the unfortunate men to 
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enter those swine which the surrounding 
Jews in opposition to the Mosaic law, 
had been raising for the benefit of the 
pagan inhabitants of the neighborhood. 
The result was, that “These animals by 
a physical feeling of terror, as by a pure- 
ly natural force, were at once driven to 
unconscious rage, and under the influ- 
ence of this physical madness they ran 
blindly forward and darted over the per 
pendicular precipice into the _ sea.” 
Jesus, therefore, only removes the law- 
less, and for Israelites unnatural condi- 
tion, which they by their hog-industry 
had created, and thus punishes in those 
drowning beasts the chaffering of the 
transgressing Jews. 


Chapter VIII. 
THE PURPOSE OF MIRACLES 


vinced us that the miracles of Christ 
cannot be separated either from His 


| Fae far our investigation has con- 


person or from His “work.” They ap- 
peared to us as essential parts of the 
great work of salvation, because they 
are naturally founded in His person, and 
work as that of a Saviour of mankind. 
For this reason, these supernatural acts 
must also serve the same purpose which 
from eterniy He has set before Him in 
His incarnation, and in the redemptive 
work resulting therefrom 

Now the latter, as has been remarked 
before, evidently has in view the glorifi- 
cation of the Father in the Son. This the 
Redeemer of a sinful world has declared 
positively and plainly in His last high- 
priestly prayer, (John xvii. 1-5). The 
very same aim and end He also ascribes 
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to His works. When His disciples at the 
sight of one born blind inquired of the 
Master on whose conscience rested the 
causative blame for the evil, He most 
decidedly expressed it as His opinion 
that this sad affliction was neither a di- 
rect consequence of a special criminal ne- 
glect or offence of His parents nor of His 
own; but that the final issue of it would 
result in a manifestation of the works of 
God (John ix. 2, 5). The report of the 
sickness of His friend Lazarus, and the 
silent request expressed therein to come 
and make him well, He answers exactly 
in the same manner by declaring that the 
pitifule event in its final termination 
would redound “to the glory of God” in- 
asmuch as “The Son of God would be 
glorified thereby” (John xi. 4). How ad- 
mirably this assertion of Christ was 
fulfilled, the entire process of the 
resuscitation of the friend of the 
Lord shows. When, therefore, the Gos- 
pel of St. John in the very first mir- 
acle of Christ, in the changing of water 
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into wine, maintains a manifestation of 
the glory of the Son of Man, then at the 
outset of Christ’s miraculous activity the 
standard is given to us by which the 
sacred writers measure these grand 
achievements, and demand that they 
should be judged. The eye-witnesses 
were requested to see in them a visible 
exhibition of the power and glory of God 
in Christ Jesus. 

But when we again look into that great 
High-priestly supplication we further dis- 
cover the fact that this self-revelation of 
God in the Son of His heart, and the 
glorification of the Father in, and 
through the Son does not find its final 
aim in itself, but only in the redemption 
and glorification of a fallen world, (com- 
pare John xvii. 2; xx. 26). Or, perhaps 
better, that the beatification of unhappy 
man should be the divinely appointed 
means by which the glory of God would 
become manifest. Now if the miracles of 
Christ, as has been demonstrated, are es- 
sential parts of the great work of re- 
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demption, then they must also have in 
view the deliverance of a world groaning 
under sin, and by that the glorification of 
God in Christ. A further consideration 
of the assertions of Christ concerning 
His works will confirm our previous con- 
clusion. 

There are especially two classes of per- 
sons that in Christ’s work of redemption 
in general, and in His miraculous activ- 
ity, and its purpose specifically, claim 
our attention. First, the objects of His 
wonderful power, and the believers in 
general. Hence the aim and end of mir- 
acles has to be considered with reference 
to these separate classes. 

(a.) The purpose of miracles and their 
objects. 

Considering the numerous healings in 
the life of our Lord, which formed such a 
great moment of His Messianic calling, 
their primary object, of course, was the 
relative restoration of those that were af- 
fected with various diseases; that is, to 
remove the unnatural condition which, 
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as a consequence of sin momentarily ex- 
erted itself in the form of sickness. If, 
however, the above explanation of (Matt. 
viii. 16, 17) be correct, according to which 
an essential part of Christ’s mediatorial 
suffering reveals itself in these healings, 
then it is evident that these acts of our 
Lord serve still another purpose than the 
mere bodily cure. Assuredly, the centre 
. of the work of redemption does not lie in 
the temporary suspension of physical ail- 
ments which at any subsequent time may 
exert themselves again even in a more 
aggravated form, and with more de- 
structive force; but rather in the deliver- 
ance of the soul from the bonds of sin 
and its ruin. To this main purpose of 
Christ’s work in general, also His mira- 
culous achievements have been subordi- 
nated. 

Too often it has been overlooked that 
the great wonder worker of the New 
Testament, brings the accomplishment of 
His mighty deeds into a direct connection 
with His power to forgive sin. But still 
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more the manner in which He does this 
has been left unnoticed. According to 
(Matt. ix. 2), for example, one sick of 
the palsy, carried by four men is brought 
before Him. Jesus, without at first pay: 
ing in the least any attention to the real 
solicitude of the sick and His bearers, the 
healing of the body, assures Him of the 
forgiveness of His sins. This word 
arouses the indignation of the bystand- 
ing scribes; they see in it blasphemy, the 
assumption of a prerogative invested 
only in the holy and just God. From 
their erroneous standpoint they were 
right, as they could and would not ac- 
knowledge the divine Sonship of Christ, 
His being one with the Father, in spite 
of powerful deeds wrought again and 
again by the Son of Man. Hence our 
Lord finds it necessary, to furnish to 
them in a palpable manner, the convinc- 
ing evidence that with Him the power to 
forgive sins, and the power to heal are 
identical. Yea, more than that, He 
brings it home to them that with the one, 
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the forgiveness of sins, the other, the be- 
coming well, was given of itself. With 
this He has also designated once for all 
the deepest foundation as well as the 
highest and final end of His miraculous 
activity. That is to say ,as the same has 
its root in the eternal counsel of God and 
His compassion, so it also strives after 
the salvation of the entire being of man, 
of body, soul and spirit. Christ’s acts of 
healing, therefore, are just as many and 
convincing evidences and _ testimonies 
that He is, indeed, the One who has it in 
His power to forgive sins. In this light 
Christ also wants us to look upon the 
above curing of the man with palsy. 
With the physical restorative, He always 
unites the freeing of the soul from the 
burden of sin and the discord consequent 
thereto. This fact, therefore, throws but 
the proper light upon the manner in 
which Christ endeavors te reach that 
end, that is, how in such a thoughtful, 
deliberate way He understands to awak- 
en faith in Him as the Saviour of the 
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soul. Just a few examples may suffice 
for illustration and proof. 

The history of the healing of the 
woman with an issue of blood (Mark v. 
25) is well known. If mere bodily re- 
storation had been the only object of 
Christ’s interference, then it would be 
inconceivable why our Lord so humble 
and free from all selfishness and vain 
glory should have dragged, in such an 
inquisitorial mannner, such a_ timid, 
frightened, yea trembling woman out of 
her concealment. But holding fast to 
the idea that every external healing had 
in view something higher than a physical 
mending, His conduct becomes lucid and 
intelligible. Christ’s purpose was not 
only to relieve that poor woman of a bur- 
den of twelve years’ standing, but also 
to enable her to go home with a far more 
precious boon, with the peace of God in 
her heart, and with the firm belief in the 
saving, healing and redeeming love of 
her great Benefactor (Mark v. 34). For 
this reason Christ, in her case, did not 
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acquiesce in half a miracle, the restoring 
of the body, but did not rest until in the 
forgiveness of all her sins He had 
granted to this bashful child of Abra- 
ham, the full blessing of His healing 
power. Just so are we bound to assume 
that the “certain man” at the pool Beth- 
esda (John v. 2) was not only restored 
to health, but that he also was permitted 
to enjoy the spiritual recovery of his 
soul. Otherwise we would be unable to 
understand the warning words of Christ: 
“Sin no more, lest a worse thing befall 
thee,” if He did not have in view the sal- 
vation and preservation of the soul of 
the cured man. And how shall we ex- 
plain those searching, yea, even reproach- 
fu questions of the Master: “Were not 
the ten cleansed? But where are the 
nine? Were there none found that re- 
turned to give glory to God, save this 
istranger?” (Luke xvii. 11-13), if His 
wonderful activity did not purport any- 
thing else than the physical cleansing of 
the ten wretches! By faith in Christ’s 
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miraculous ability they all had been 
freed from their loathsome disease so 
that they could venture to go to the 
priests in order to be also declared clean, 
according to law. But with reference to 
those “nine” ungrateful Jews the 
achievement of their bodily healing does 
not give entire satisfaction to the great 
Physician; and that for the reason that 
their believing stopped short half way. 
The higher blessing, the purification of 
the conscience from the leprosy of sin, 
He could not but grant to the Samaritan, 
because he returned to his Benefactor 
prompted by grateful acknowledgement 
of the great boon he had received. Thus 
our Lord, in lifting this one up, and dis- 
missing him, with the assurance, “Thy 
faith hath made thee whole,” gives to 
this miracle of healing the divinely pur- 
posed termination and considers the end 
thereof attained in the granting of the 
remission of his sins. 

‘Now, when Christ in the one case lets 
the forgiving grace precede the act of 


IN THE LIGHT OF SCRIPTURES, 109 


healing, as in the instance of the man 
with palsy; in the other, follow it, as will 
be found in the first and last mentioned 
examples, then the reason for such a dif- 
ferent course is to be sought in the ob- 
viously and unmistakably pedagogic ob- 
ject which the great Master had in view 
in all His works, as well as in His preach- 
ing and teaching. Whether He was pro- 
claiming the Gospel of God, or whether 
He stretched out His healing hand, in 
every instance He enters, in the spirit of 
a Redeemer, into the different mental, 
moral and_ spiritual conditions, and 
wants of the objects of His compassion- 
ate love, and uses every effort and means 
to awaken belief in Him as the Saviour 
of body and soul. Just because He aimed 
at something more than physical restora- 
tion, and, because all these wonderful 
works were to Him ever so many moral 
acts, He has demanded in every case 
“faith, at least inclination to belief.” In 
many instances, it is true, this faith ap- 
peared to be as yet very feeble, and in its 
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form very vague. But just here the man- 
ner of Christ’s miraculous energy reveals 
a depth of His training wisdom and love, 
which warms our hearts and astonishes 
our minds. Here, for example, it is a 
seemingly irrelevant question, as this, 
‘“Wouldest thou be made whole? (John 
v. 6) or, “Believe ye that I am able to do 
this?” (Matt. ix. 28), which encourages 
the poor sufferers to lay aside their 
timidity and to believe in Him as the di- 
vine Helper. Or in the case of the de- 
moniac at Gadara whose self-conscious- 
ness was almost entirely merged into 
that of the demon holding him in subjec- 
tion, our Lord by the simple question 
“What is your name?” is endeavoring, 
first of all, to bring him back to himself, 
in order thereby to prepare the way in 
his heart for the miracle to be performed, 
so that he should recognise in Him the 
“stronger one” who had come over the 
mighty. And who could read the story 
of the emancipation of the daughter of 
the Syro-phoenician woman without 
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gaining the conviction that the seem- 
ingly repulsive and rude course of our 
Lord toward the urgent entreaty of a 
broken-hearted woman was plainly in- 
tended; in order, by deferring the much 
desired help, by degrees to transform 
this heathen into a heroine of faith? In 
another instance the gradual healing of 
one blind (Mark viii. 22 ete.,) becomes the 
ladder on which the faith of the unfortu- 
nate man works itself upward step by 
step. 

One more example among the many 
may finally illustrate our proposition— 
the healing of the son of the nobleman at 
Capernaum (John iy. 48 ete.,), and paral- 
lel passages. 

He was sick with a deadly disease. 
The sorrowing father hears of Christ, 
and goes to meet Him. To his earnest re- 
quest to go with him to Capernaum, and 
to restore his dangerously ill boy the 
Master replies with the reproach: “Ex- 
cept ye see signs and wonders, ye will in 
no wise believe,” (v. 48). By this He un- 
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doubtedly intended to refer the peti- 
tioner to his former carelessness which 
did not permit him to come to Jesus un- 
til he found himself in a condition out of 
which only a miraculous power could de- 
liver him. Besides, the nobleman had to 
learn to recognise in Jesus not only the 
Benefactor, but also the Redeemer in 
whom it is necessary to believe at all 
times, and aside from all miracles. 
These words of our Lord the troubled 
father of the child silently accepts and 
acknowledges as being true. But at the 
same time he gives utterance to his new 
faith, born out of this distress, by a 
second even more pressing supplication: 
“Sir, come down ere my child die,’’(v. 49). 
Now the Master cannot refuse His help 
any longer; but in order to lift the faith 
of the nobleman to a still higher pitch, 
He does not grant His request directly 
but tells him, “Go thy way, thy son 
liveth,” (v. 50). Thus the purpose of our 
Lord was to lead the man from a belief 
in the helping presence of His person, to 
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the conviction of the miraculous power 
of His simple word. The pedagogic end 
of this miracle was fully attained, for, 
“The man believed the word that Jesus 
spake unto him, and went his way,” (v. 
50). 

(b.) The object of Christ’s miracles and 
the present time. 

According to our previous results 
there is but one answer admissible to the 
question just raised, to wit, that the aim 
and end of these redemptive works could 
not be merely momentary or transient; 
but that they naturally pointed far be- 
yond the time then being. For as long 
as we assert that they cannot be sepa- 
rated from the great work of redemption, 
there can be no question that the proper 
significance of the miracles of our Lord 
will cease only then, when the ultimate 
design. of the divine counsel regarding 
salvation will have been reached fully 
and definitely. Their Messianic char- 
acter at once elevates them over and 
above the conception of momentary 
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events, having found their end in their 
occurence. This also is clearly indicated 
in their designation as “signs” so current 
in, and peculiar to, the New Testament, 
especially to the Evangelist John. It is 
true the miracles are to be considered as 
tokens or indications of the kingdom of 
God already come. As such our Lord 
Himself emphasises the same, especially 
the casting out of demons, so conspicious 
among the acts of healing, Matt. xii. 28; 
Luke x. 9; xi. 20. But just as little as 
the significance of the dawn of the King- 
dom of God was restricted to the time of 
its splendor, just so little have the signs 
and evidences of that Kingdom, the 
mighty deeds of our Lord, lost any of 
their importance with the fulfilling of 
their primary object. They are, without 
question standing indications of that 
kingdom which in the person and appear- 
ance of Christ effected its beginning and 
realisation. Hence He also demands 
that His “works” should be recognised 
as unmistakable, indubitable testimonies 
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of God, which Divinely certify to His 
going forth from the Father, and to His 
eternal Sonship, (John v. 36, 37; x. 25). 
As such, however, they are incontestable 
and have an enduring value and purport. 
They are intended as attestations of the 
Father to the Son, for belief as well as 
unbelief of all times. Christ Himself 
more than once points to the symbolic, 
prophetic character of these His works. 
Very noticeable, in this respect, is the 
manner in which He symbolically and 
prophetically interprets the power ‘‘to 
raise the dead,” peculiar to Him and yet 
also given to Him by the Father (John vy. 
19-30). The fact that “The hour is now 
when the dead (of His days) shall hear 
the voice of the Son of God” (John v. 25; 
xi. 48, 44) insures the other, that “The 
hour cometh in which all that are in the 
tombs shall hear His voice, and shall 
come forth; they that have done good, 
unto the _ resurrection of life, and 
they that have done ill unto the 
resurrection of judgment,” (v. 28, 29). 


x 


116 DIVINE HEALING 


Hence every act of raising the dead 
as achieved by Christ, aside from 
the immediate calling back into life, was 
also designed to be for all times to come 
a prophetic prediction of the final resur- 
rection of all that are asleep. As a neces- 
sary consequence of this it further fol- 
lows that these mighty works are just 
as many foretokens of His future judg- 
ment. For the power “That quickeneth” 
(calls to blissful life the righteous dead) 
“whom He will” (v. 21) this power also 
prefigures the sovereign authority to exe- 
cute judgment, or definitely to dispose of 
the final destiny of all that are asleep vy. 
22). 

In fact all the miracles of Christ par- 
ticipate in this prophetic Messianic char- 
acter. They want, indeed, to be con- 
ceived in their inseparable connection 
with the entire redemptive plan of God. 
But, when thus understood they all be- 
come just as many signs pointing to the 
future, as they were actual redemptive 
acts at the time being. For example, the 
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healing of the sick not only testified to 
them of the appearance of the Physician 
of Israel who, according to Scriptures, 
should draw body and soul into the reach 
of His restoring power; but they were 
and forever remain also divinely or- 
dained pledges for the final abrogation 
of every discord, which on account of sin 
has pressed itself between God and man, 
and between man and nature. In like 
manner the casting out of devils by 
Christ is and ever shall be a predictive 
assurance of God that the time will come 
when not only on earth, but also in the 
depths of the abyss all resisting powers 
and principalities shall confess, that 
“Jesus Christ is Lord over all to the 
honor and glory of the Father.” 

Taken in this sense the works of Christ 
are deed-prophecies which enable us to 
behold in advance “The conscious and 
unconscious world, nature and spirit, in 
their glorified condition, brought into 
full harmony with their originator.” 

In this respect the mighty deeds of 
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Christ have as yet lost nothing of their 
original significance and importance. By 
a continuous proclamation of these di- 
vine actions every time being is brought 
into living contact with those redemptive 
works of the Son of Man. Actually we 
find ourselves placed in the very midst of 
that time of conspicuous manifestations 
of God’s power and grace, and are forced 
to a decisive position to the same. A 
thought which undoubtedly underlies al- 
so the words recorded in I. John i. 1-3: 
“That which was from the beginning, 
that which we have heard, that which 
we have seen with our eyes” (the works 
of Christ) and our hands handled—we 
declare unto you also, that ye also may 
have fellowship with us: yea and our 
fellowship is with the Father and with 
His Son Jesus Christ.” By faith, so to 
speak, all believers “see and hear” again 
what the apostles and disciples of our 
Lord were esteemed worthy first to be- 
hold and to touch with their hands. But 
by this they continually receive the full 
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blessing which Christ in general had des- 
tined for all His followers. For, by 
means of this fellowship of faith and ex- 
perience, they enter into the very com- 
‘munion “with the Father and the Son.” 
The same thought is also expressed by 
Paul when he asserts that all believers 
“Were baptised into” the central mira- 
cles of Christ, into His saving death, the 
sequence of His incarnation, and into 
resurrection (Rom. vi. 3-5). 

In like manner, however, the miracu- 
lous activity of Christ also exercises at 
all times that punitive energy with refer- 
ence to resisting unbelief, which in the 
days of our Lord it was destined to set 
into action. Infidelity as well as willing- 
ness to believe is ever brought into deter- 
minating contact with Christ’s works. 
His divine-human appearance and activ- 
ity for all times remains “A stone of 
stumbling and a rock of offence” on 
which all “shall be broken to pieces” that 
do not believe His words and works. 
If this was not so, how could Christ, the 
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Son of Man judge the world? Christ's 
miracles, therefore, have the same object 
in view which the preaching of the Gos- 
pel pursues. And how could it be other- 
wise? As the proclamation of the sal- 
vation of Christ rests on the foundation 
of the miracle, and always presupposes 
the same; there can be no evangelical 
preaching without a Saviour who in His 
person as well as in His work is the abso- 
lute miracle. For this reason it is mani- 
fest that the two in their purposes must 
be identical. But this object, as has been 
stated, is none other than the redemption 
and glorification of a fallen world, or the 
restitution of the primary condition he- 
fore the fall 


Chapter IX. 


THE CONTINUANCE OF MIRACLES 


F, according to our previous investiga- 
tion, miraculousness is an essential 
part of the redemptive order of the 

Triune God, or what is the same, of the 
divine government of the world, then the 
question arises whether the above named 
plan of redemption is to find its ultimate 
realisation simply by means of the proc- 
lamation of the Gospel as the preaching 
of miracles performed in times past, or 
whether the miracle as a redemptive ac- 
tion of God has been designed, after the 
days of our Lord to perform an indispen- 
sible part in the last completion of all 
things? This question may also be put 
in this form; “Does Christ’s miraculous 
activity extend merely over the time of 
His humiliation in the flesh, or does it 
continue during the time of His exalta- 
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tion in glory? In order to find the cor- 
rect answer to this inquiry, it will be 
_ necessary to come to a right understand- 
ing as to the nature of the state of His 
glory. 

At the time when the crucified and 
buried Saviour of mankind effected on 
Himself His second fundamental miracle, 
His resurrection from the dead, then for 
His person as well as for His work a de- 
cisive turning point was reached. He 
changed His body, hitherto having been 
subjected to the law of mortality and 
corruptibleness, into a glorified body. 
That is, in the moment of His coming 
out of the grave His soul seized the abso- 
lute dominion over the body. By this act 
His microcosmic corporeality further ob- 
tained the mastery over macrocosmic 
nature. The risen Lord, therefore, in the 
moment of His resurrection stepped out 
of His state of humiliation (status humil- 
is) into that of glory (status gloriosus). 
He Himself expresses this truth in the 
words that after the fulfilment of His 
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redemptive suffering He would “Sit at 
the right hand of power” (Matt. xxvi. 64); 
and that in consequence of His humilia- 
tion “All power in heaven and on earth 
was given” to Him, (Matt. xxviii. 18; com- 
pare Phil. ii. 6-11). The Godman there- 
fore, since that decisive moment has as- 
sumed His kingly office by virtue of 
which the reins of the government of the 
universe are now held by Him. By the 
power of this office the Prince of Life 
governs, directs and leads all, as well as 
the smallest affair, toward the final end 
of His redemption, that is, the ultimate 
regeneration (palingenesis) of the entire 
redeemed creation. Christ, the King of 
all kings, “Prepares the same even in its 
minutest details without its knowledge, 
and with its consciousness; without its 
will” for His advent in glory. 

Now the question cannot be avoided: 
“Can this radical transformation of a 
sinful world into the glorious kingdom 
of God, can the preservation, furtherance 
and final completion of the church of 
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Christ; or, in other words, can the activi- 
ty of the exalted Head in the state of His 
glory, absolutely requisite for the glori- 
fication of the world, be conceived of 
without the use of miracles? In con- 
formity with our previous results the 
answer cannot but be no; and that for 
the following reasons: 1. Christ exer- 
cised His royal power and dominion from 
His resurrection to the time of His 
second advent for judgment, or to the 
ultimate consummation of the ages 
(Matt. xiii. 39; xxiv. 3; xxviii. 20) over a 
world not as yet glorified. That is, (a) 
over those who have already been se- 
cured for the kingdom of God by means 
of the miracle of grace, the conversion of 
their souls, (miraculum gratiae); (b) over 
those that are to be saved yet out of the 
world of sin and corruption, and (c) over 
all those who tenaciously are resisting 
His saving activity, and consequently 
have become objects of judgment and 
condemnation. But we have become well 
convinced that the realisation of the di- 
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vine counsel with reference to the sal- 
vation of a lost world from the beginning 
could not be effected and was not carried 
out except by means of, and under the 
form of miracles. Consequently the like 
rule must apply also to the execution of 
the Kingly office of Christ; for the same 
is, in fact, but the continuation and com- 
pletion in glory of that work which in 
self-humiliation He began on earth. 

Now, as often as single instances of 
this government of the world of Christ 
for the purpose of consummating the 
kingdom of God become objective reali- 
ties in such a degree that faith is able to 
lay hold on them, so often does it behold 
a miracle, and obtains a luminous ray of 
higher light that spreads its transfigur- 
ing brightness over the very darkness of 
this non-enlightened world. But because 
this redeeming, protecting and preserv- 
ing activity of Christ in the state of His 
glory, will continue to the end of the 
present ages, therefore the miracle must 
also be expected up to that time of con- 
summation. 
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Second. What thus logically must be 
deduced from the nature of the work of 
salvation and from the character of 
Christ’s dominion, is also fully confirmed 
by the most definite declarations of our 
Lord and His apostles. In this respect 
notice wants to be taken of the fact that 
the Saviour of the world,‘after having 
finished the work given to Him by the 
Father, and thereby having glorified the 
same, in a positive manner declares the 
glorification of the Son by the Father 
sure to come as a necessary consequence. 
“Now .. . God is glorified in Him (the 
Son), and God shall glorify Him (the Son) 
in Himself, and straightway shall He 
glorify Him” (John xiii. 31, 32; compare 
John xvii. 4, 5). The glorification of the 
Father by the Son, however, is a contin- 
ual, uninterrupted miracle, hence the 
glorification of the Son by the Father 
must be the same. Furthermore, when 
Christ before the high-priest of the Jews, 
under oath solemnly asserts; ‘“Hence- 
forth ye shall see the Son of Man sitting 
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at the right hand of power, and come in 
the clouds of heaven,” then the meaning 
of this cannot but be that from now on, 
from the moment of His exaltation to 
His reappearance in glory, the world 
would find opportunity to behold the 
kingly power perceptibly and visibly to 
break forth from on high. The dominion 
of Christ, according to Scriptures, is to 
manifest itself so potently that its foot- 
steps and effects shall become apparent 
to all those that have eyes to discern. 
More particularly for the time preceding 
and following His second coming the 
Master has predicted an _ unusually 
marked reacting of His royal power and 
dignity. (Compare in this respect Matt. 
xxiv. 25; II. Peter iii. and Revelation 
throughout). That is, at that time, as 
soon as the entire universe has become 
matured, He will let the transfiguring 
power so peculiar to Him, operate not 
only upon mankind, but also upon nature 
and thus create “New heavens and a new 
earth, wherein dwelleth righteousness,” 


128 DIVINE HEALING 


(II. Peter iii. 18; Rev. xxi. 1). Out of the 
pains of the old unglorified nature, 
crumbling into dust, a glorified world 
shall be born, (Acts xx. 11). Most pre- 
dominant in this cyclus of miraculous 
events will appear Christ’s Parusia, the 
rising from the dead of the bodies of the 
Lord’s believers, the reigning of those 
thus arisen over the nations of the earth, 
the resurrection of all the dead and the 
final judgment (Matt. xxiv. 30; I. Thess. 
iv. 14, 17; Rev. xx. 6, 11-15). The mira- 
cles of the first period or of the days of 
Christ’s humiliation, as deed prophecies 
looking forth for the time of final con- 
summation, will then fulfill themselves. 
Sin and death shall be abolished, and the 
full “liberty of the glory of the children 
of God” shall be established for ever 
(Rom. viii. 19 etce.). 

But just here we are met by the objec- 
tion that the miracles of Christ confined 
themselves solely to the time of the for- 
mation and of the completion of His 
church as to extraordinary epochs of the 
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same; while for the quiet period of devel- 
opment lying between these two end- 
points miracles were in no wise indi- 
cated. Now, in replying to this adverse 
argument we are, indeed, constrained to 
admit that in the redemptive history 
there are special times plainly discernible 
in which the redemptive energy of the 
redeeming God manifested itself uncom- 
monly perceptible and forcible “in signs 
and wonders and divers powers.” Such 
a miraculous epoch above all others we 
recognise in the period of Christ’s coming 
into the world, in His public ministry, 
and in the subsequent time when the 
first Christian church was founded and 
established. Neither can it be gainsaid 
that the great Master Himself, especially 
in the parables of the 18th chapter of the 
Gospel according to Matthew (of the 
sower, the tares, among the wheat, the 
mustard seed etc.) seems at least to indi- 
cate that in the subsequent periods “His 
kingdom having been enrol'ed in the 
rank of the historical powers of this 
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world, would take a course similar to 
theirs.” That is, that the powers of the 
world to come during this intermediate 
period would not manifest themselves in 
such a measure, and with such energy 
overpower the world as they were evi- 
dently doing in the time of the beginning 
of His church. But all this does not as 
yet justify the conclusion that this trans- 
itory period of the church of Christ had 
to be entirely without miracles. Not to 
mention even the miracle of grace con- 
tinually taking place in conversion it can- 
not be gainsaid that either our Lord or 
His apostles have ever given the slightest 
indication that His miraculous powers in 
healing etc., for a time should pine away. 
Just the contrary is the case. There 
were unquestionably moments and times 
in the life of our Lord in which the hands 
of His immediate working were divinely 
tight (see above); all the more we must 
expect that pauses would take place in 
His mediate activity exercised by means 
of human instrumentalities. But we 
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ought never to lose sight of the fact that 
the reason for this recession of the mani- 
festations of the kingly power of Christ 
must be sought in a human cause or oc- 
casion. With reference to the inability 
of Christ (non-possit) the unbelief of the 
Jews is expressly mentioned as the cause, 
(Matt. xiii. 58). Precisely the same ex- 
planatory reason for the scarcity of mir- 
acles in the time immediately preceding 
the second coming of our Lord He finds 
in the faithless condition of the members 
of His church. The readiness of God to 
“avenge His elect,” if they would “cry to 
Him day and night” is checked by the 
fact that when the Son of Man shall 
come He will not find faith on earth in 
such miraculous interposing (Luke xviii. 
6, 8). To faith the greatest and most prec- 
ious promises are given. For according to 
God’s gracious purpose the believers of 
all times are to take part in the execution 
of the Royal power of Christ, and for this 
participation far-reaching assurances are 
vouchsafed. In the same degree in which 
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they become one with their exalted 
Head, and let their will merge into the 
will and the word of their Lord, in the 
same measure they shall also be enabled 
to reveal the glorifying power of their 
Master outwardly. With the highest af- 
firmation that ever proceeded out of His 
mouth Christ assures His disciples; 
“Verily, verily, I say unto you, He that 
believeth on Me, the works that I do 
shall He do also; and greater works than 
these shall He do; because I go unto the 
Father. And whatsoever ye shall ask in 
My Name, that will I do, that the Father 
may be glorified in the Son” (John xiv. 
12, 13). There is no doubt Christ wanted 
His apostles to understand by these 
“works” besides the miraculous endow- 
ment of His children for the conversion 
of single souls as well as nations, for the 
overcoming of the hostile power of the 
world and the prince of darkness, not 
any less also wonder-workings similar to 
His own. His “going into the Father,” 
or His entering into divine glory and 
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sovereign power gives Him authority to 
clothe His people with such prerogatives. 
A very fit commentary to the passage 
just quoted we find in the words which 
Christ spake to His disciples a few days 
before: ‘Verily I say unto you, if ye have 
faith, and doubt not ye shall not only do 
what is done to the fig-tree, but even if 
ye shall say unto this mountain, be thou 
taken up and cast into the sea, it shall 
be done. And all things, whatsoever ye 
shali ask in prayer, believing, ye shall 
receive” (Matt. xxi. 21, 22). 

The primitive Christians by their con- 
fession as well as by their prayerful com- 
munion with God, undoubtedly gave to 
understand that they did not regard the 
sitting of Christ “at the right hand of 
power” as a recession from the earthly 
scene of His former activity,.but much 
more as an energetic wonderful setting 
into action of His renewing power upon 
a world already saved or still to be re- 
deemed. They firmly believed on a glor- 
iously risen Saviour whom for the sake 
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of His chosen people “The heavens (ident- 
ical with the highest glory) must receive 
until the times of restoration of all 
things, whereof God spake” (Acts iii. 21). 
Hence they prayed to Him as to the One 
whom “God hath made both Lord and 
Christ” (Chap. ii. 36). They are always 
conscious of His ever-present omnipo- 
tence and help (iv. 25). 

To this we add another very important 
point which only too often has been over- 
looked in answering the question as to 
the continuation of miracles. It has not 
been noted that (third) Christ also 
worked wonders in the state of His glor- 
ification and thereby secured the contin- 
uance of the same for all times to come. 
By these last miraculous acts which our 
Lord worked exclusively in the midst of 
His believers, He intended to instruct 
His disciples that death and resurrection 
would not in the least alter His relation 
to His followers, except with the one dif- 
ference that now He was clothed again 
with the full possession of divine glory 


IN THE LIGHT OF SCRIPTURES. ~ 135 


and power, and that, consequently, all 
previous barriers and obstacles for Him 
had fallen. This the reason why the 
glorified Redeemer not only appeared to 
His apostles and disciples entirely with- 
out mediation, but that He “came and 
stood in the midst, the door being shut” 
(John. xx. 19, 26). During His walk in 
lowliness He had from time to time given 
evidence that the power was given to 
Him according to circumstances, momen- 
tarily to subordinate the laws which 
governed His earthly ccrporeality, to the 
laws and orders of His higher nature, as 
at the transfiguration on the mountain, 
and at the occasion of His treading the 
unruly sea. But the appearance of the 
risen Lord in a permanetly glorified na- 
ture taught and convinced His disciples 
that henceforth a complete dominion 
over His corporeality was given to Him, 
and that in consequence thereof He 
would at all times omnipotently be pres- 
ent with His children. In this way the 
different epiphanies of Christ became for 
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His followers just as many tangible evi- 
dences of the truth of His last promise 
“Lo, I am with you alway, even unto-the 
end of the world” (Matt. xxviii.). When 
His church is entirely surrounded by 
danger, anguish and distress (repre- 
sented by the closed doors) then the 
Prince of Life will step from on High in- 
to the midst of His frightened children, 
and will quiet and save them. In how far 
these deed-prophecies have fulfilled 
themselves, among others, the miracu- 
lous deliverances of Peter and Paul from 
prison testify (Acts xii. 5-11; xvi. 23, 26). 

Of equal significance is the appearance 
of the risen Lord at the sea of Gennesa- 
ret, and the miracle following (John 
xxi.). The truth which in a plastic man- 
ner He had demonstrated to His apostles 
by that superabundant draught of fishes 
(Luke v. 1-11). At the time of calling them 
to His service He reconfirms in His glori- 
fied condition. Not until now the former 
event obtained through the latter its 
proper deep significance, and the dis- 


IN THE LIGHT OF SCRIPTURES. 137 


ciples could not but impress the doctrine, 
previously received, all the more upon 
their hearts and memory. Although from 
that time they had to attend to the ardu- 
ous and seemingly fruitless work of fish- 
ing human souls on the turbulent waters 
of the world without the bodily presence 
of their Master, they had, nevertheless, 
by means of a mighty deed of their risen 
Lord received the pledge that the Prince 
of Life crowned with victory and majes- 
ty, would always be present with them, 
helping and blessing; and that after their 
well-done labor He would keep ready for 
them the gracious reward in the rich re- 
past of eternal bliss. 

Thus, all the miracles wrought by our 
Saviour in His glorified condition before 
His ascension, are meant as so many as- 
surances of a continuous, uninterrupted 
manifestation of His everlasting power. 
And what was thus prophesied, at once 
found its full realisation in the manifold 
_ mighty works of Christ accomplished by 
means of or for the good of His apostles 
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or His believers in general. They, by vir- 
tue of their fellowship of faith and 
Christlike life with their Lord, have 
worked numerous miracles in His name 
and by His strength, and have received 
divers charismata of healing and of ef- 
fectual bringing into action superantur- 
al powers. Speaking in general, they, in 
their contest with the visible and invis- 
ible hosts of the realm of Satan, have by 
prayer set into motion a higher world for 
their own deliverance, as well as for the 
destruction of their enemies (Acts iii. 6; 
iv, 24; vi. 33-vi. 6; vill. 5-7; I. ‘Cor. : xii. 
etc.). The entire history of the apostles 
and of the early Christian churches 
builds itself up on the foundation of the 
miracle; and they see in this supernat- 
ural developement of the kingdom of 
God, merely the natural, self-evident 
emanation of the redemptive energy and 
supreme authority of the Saviour of man- 
kind, victoriously risen from the dead, 
(Acts iii. 12-16). Paul the apostle con- 
siders even the working of miracles as a 
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sign to be expected of the apostolate (II. 
Cor. xii. 12). In all the days of humilia- 
tion of our Lord His mighty works 
created surprise and amazement even 
among His disciples (Mark v. 42; vi. 51); 
but after His resurrection the firm and 
confident convicition obtained with 
them, that the royal office of the Saviour 
sitting at the right hand of Majesty, had 
to find expression in outwardly discern- 
ible manifestations of His glory and di- 
vine fulness. Apostles as well as church 
members live and move within the var- 
ious displays of the triumphant strength 
of the great Head of the church as in an 
atmosphere correspondent to their life of 
faith. 

To this must be added the incontest- 
able fact that not only for the immediate 
post-apostolic time, but for almost all 
subsequent centuries of the develope- 
ment of the Christian church examples of 
miraculous healing wonderful deliver- 
ances etc., are sufficiently substantiated. 
Even when we deduct ever so many pre- 
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tended wonders as not fairly attested, or 
as being simple illusions; or when we ex- 
plain this and that remarkable phenom- 
enon ever so naturally, still a miraculous 
element must be acknowledged, unless 
we are predetermined to deny it outright. 
A believing Christianity cannot afford to 
give up the miracle in its various forms, 
except she would be willing to part with 
her faith in the renewing, life-giving 
power of her Lord as the One who is 
transforming this evil world into a hab- 
itation of righteousness, peace and just- 
ice. 

When the Son of man for the first time 
set His foot on this sin-cursed earth He 
did it with the purpose never to with- 
draw again until He shall have trans- 
formed the same into a new creation. 
But that glorious restoration requires 
the miracle, when completed the miracle 
will become the natural law of the new 
heaven and the new earth (II. Pet. iii. 12- 
13; Rey. xxi., 1). 
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